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A frequently asked question by professors and students of American Studies is: “what is American Studies?” The answer is usually plain and simple: “the study of America.” This is, however, more complicated than it seems. There are many differences in approaches taken by American Studies programs, scholars and students. In the Netherlands alone the programs at the universities are quite diverse. At the University of Groningen, for instance, the program is quite different from that of the University of Utrecht or Amsterdam. American Studies is diverse and many scholars have debated about what exactly American Studies is. 
	The origin of American Studies as an academic discipline can be found in the early twentieth century. The scholar Vernon Louis Parrington is considered to be the founder of American Studies. According to Parrington the disciplines of English Literature and History were too narrow for the study of America. Parrington’s Main Currents in American Thought (Parrington, 1927) is considered to be one of the first products of American Studies. For his quest for the American mind Parrington used history, culture and literature in order to understand the American mind.​[1]​  
	It was not however, until 1950 that American Studies became institutionalized and almost got a method, known as the “Myth and Symbol School.” 	During this time the American Studies Association was established and also journals such as the American Quarterly in which scholars could contribute to the field of American Studies and could discuss scholarly works.​[2]​  
	It is not surprising that during the start of the Cold War the American government started to fund American Studies in order to spread American values and culture. America was afraid of communism and in order to contain communism in the world, America established programs such as Fulbright scholarships, in which intellectuals across the world join exchange programs to the United States and intellectuals, especially University scholars and students from the United States are sent to foreign countries; and the Marshall Plan, in which (Western) European countries could loan money from the United States in order to rebuild their country.​[3]​ These programs tried to give America the image of a benefactor. Furthermore the American government used these programs to propagate American values.
	The Myth and Symbol School mainly focused on what was considered to be high culture. The scholars of the Myth and Symbol School worked from the following assumptions: there is a more or less homogeneous American Mind, which is different, because of the location in the “New” World” and can be found in any American, however intellectuals are the best example of this American Mind, furthermore it “is an enduring form in intellectual history,” with “distinctive themes” such as “Puritanism, Individualism, Progress, Pragmatism, Transcendentalism, Liberalism,” furthermore although one can study popular culture, “America is revealed most profoundly in its high culture.”​[4]​ 
	The Myth and Symbol school was therefore mainly focused on high culture. Furthermore followers of the Myth and Symbol school believed that America was a homogeneous society, in addition they believed that intellectuals were a good example of the American Mind, which means that intellectuals such as Herman Melville and Mark Twain dominated the opinion of scholars of what the American Mind is. This means that during this period women, African Americans, and other minorities were not used to study the American Mind. 
	The Myth and Symbol School did not survive, because according to critics such as Bruce Kuklick there is no way of verifying the cultural symbols. Kuklick also does not believe in one American mind, furthermore he believed that the sources were wrong, scholars would only use High Culture.​[5]​ 
	American Studies have also been focussed on the concept of American exceptionalism. This means that America has a special place in the world and that America has a mission. Nowadays American Studies is more than an interdisciplinary study. Scholars of American Studies use all kinds of studies, such as cultural, ethnicity, literary, and history, however they are also trying to develop their own methods. Furthermore anyone or anything can be a cultural carrier and the distinction between High Culture and Low Culture is no longer made. In addition research on America is more narrow and specific. Furthermore, every aspect of culture is used. 
	I studied at the University of Florida and this university does not have an American Studies program. I took some American history courses at this university. The university did have several ethnicity studies, such as African American culture, Native American culture and Jewish American culture. I learnt in the course Introduction to American Studies that in the United States American Studies is focusing on ethnicity studies and women studies. Students at the University of Florida are more likely to choose a specific area of American Studies. At the University of Utrecht I was able to choose all kinds of courses, because at the University of Utrecht the courses were very diverse, focusing on almost all areas of American Studies. Furthermore, most courses are also internationally orientated, which is different for instance from a course such as 19th Century America at the University of Florida.  
	 American Studies at the University of Utrecht tries to incorporate all aspects of American Studies, such as ethnicity studies, cultural studies, literary studies and history. I have tried to incorporate all these aspects in this volume of essays. I have divided this introduction in the courses I have taken for the Master American Studies. This does not mean that the essays are isolated or do not overlap with essays from other courses. The essays do have some connection, which relates to concepts such as American exceptionalism and Americanization. 

Introduction to American Studies
	The course Introduction to American Studies, for instance, featured a brief history of American Studies and gave students insights in concepts used by American Studies scholars. In addition the course provided students with an insight in American culture. Furthermore it also gave an insight in what can be considered as a cultural carrier.
	The writing assignment for this course was to write an essay on a cultural work and explain how this is an expression of the American Mind. I believed that TV-shows that offer a critique on American society are a good source to understand and study the American Mind, because it uses two opposing views on American culture. Furthermore, shows, such as Family Guy, The Simpsons, South Park and The Daily Show have a large American audience, who enjoy the critique on certain people and institutions. 
	The essay focused on how the episode PTV of Family Guy is a good example of an American cultural expression. In this episode the Federal Communications Commission (FCC) is scrutinized. According to some people the FCC is an institution that interferes too much with the freedom of press principle. In addition, according to the creators of Family Guy the FCC is too much based on Christian norms and values. However, there are also those who believe that the FCC is necessary to protect children from profanity and such. This two opinions are embodied by the characters of respectively Peter and Lois. Furthermore, many people, especially the younger generation, enjoys these kind of TV-shows. In addition these shows focus on principles, which are part of American exceptionalism, such as individualism, distrust of the government and religion. Popular culture is thus a good source to study the American Mind and American society, because this type of cultural expression offers a different discourse than High Culture, furthermore it involves all layers of society.

American Cultural Influence
	The focus of the course American Cultural Influence lay on concepts such as cultural imperialism, cultural transfer, consumerism, and Americanization. I learnt to incorporate new concepts into my research. Furthermore, because of the history component in this course it is easier to understand why anti-Americanism is so present in this world. 
	 For this course I wrote an essay on “Black Nationalism in the United States” and how Black Nationalism has influenced mainstream America and how mainstream America has influenced Black Nationalism. I have always been interested in the civil rights movement and the place of the African American. I thought Black Nationalism is interesting, because it is a countermovement to both America and the civil rights movement. Furthermore, I have read many novels, plays and poems by African Americans who were part of the Black Nationalism movement.
	Black Nationalism has influenced American culture, certain cultural expressions such as Jazz, hip-hop, rap, and so on and on can be traced back to African American culture. Furthermore Black Nationalism is also influenced by American culture, because certain ideas and concepts used are inspired by American culture. Furthermore without the oppression of white America, black America would probably not have had the urge to rebel against white mainstream America. Furthermore, when cultures come in contact with one another they influence one another.
 	One of the aims of this course is to gain a better insight into cultural studies. I found it very difficult to write about these cultural influences, because although I do believe that cultures influence one another, I do not agree with a concept such as “cultural imperialism.” Richard Kuisel also rejects the concept of cultural imperialism in “Commentary: Americanization for Historians.”​[6]​ I do not agree with the concept, because the word imperialism connotes coercion and audience passivity. This is, however not the case when discussing cultural influence. American culture has influenced European culture, however this is a mutual agreement. Countries, for instance accept the establishments of McDonald’s, Starbucks, and Coca-Cola. People watch American movies and listen to American music. However, there are also cultural expressions that cannot be found in, for instance the Netherlands. Furthermore, Europeans countries have also influenced America. I therefore do not believe in the Americanization of the world, but in globalization. I found it difficult to write about cultural influence, because the concepts are vague. Furthermore, I believe it is difficult to determine if people are influenced by using or watching cultural carriers, such as food and movies. 


Topics in American Diversity
	The course Topics in American Diversity provided students with insights into both literary studies and ethnicity studies. With the usage of novels and academic papers I learnt how American Studies scholars view these cultural expressions.
	Identity and ethnicity play an important role in the United States. The election of 2008 was special, because patterns were broken. It was either the first black president or the first female vice-president. Many African Americans believed that after the election of Barack Obama they would finally made another step toward equality, however African Americans are still being discriminated against. According to research African Americans are more likely to end up in prison than in a college dorm room.​[7]​ Since the founding days of the United States ethnicity and race play an important role in society. The race question is a very complicated one and it is very much a part of American society. However, in the field of American Studies topics concerning race, ethnicity and minorities are fairly new. This trend started in the 1980s.​[8]​
	Since there is such a variety of ethnicities in the United States I have tried to focus on as many as possible. The essay: “The Deconstruction of Native American Identity” focuses on how Native American writers and scholars have portrayed Native Americans. Furthermore it focuses on the question whether scholars should do research on Native American culture and other minority cultures and if so how this research should be conducted. Sherman Alexie, the author of the novel Indian Killer, for instance does not believe that non-native American scholars can ever understand the mind of the Native American. In this essay I argue that Native American Culture has lost its own traditions by influence of mainstream American culture. However, although Native American culture has lost some of its content and form, it is still set apart from mainstream American culture, because Native Americans still feel different from mainstream American culture, since they are part of another tradition and because they are discriminated. 
	In the essay: “The Deconstruction of Ethnicity Studies” I argue that ethnicity studies should focus on how multicultural society works and how these ethnicities function in this society. This means that the focus of ethnicity studies should no longer lay on explaining the mind of a specific ethnicity or minority, because this is impossible as authors such as Sherman Alexie and Amiri Baraka make clear in their works. Furthermore, more books should be written on how whiteness is also a form of ethnicity. 
	Reading reports such as “Ethnicity and Generation,” and “Asian Americans and Traditions”  also explore notions of ethnicity and minorities, however these essays are more focused on the culture of these ethnicities and minorities, such as Jewish Americans and Asian Americans. Furthermore the reading report: “Ethnic Experience After 9/11” explores how the attitude towards ethnicities have changed. 
	Ethnicity and identity studies are important for the field of American Studies, because America is built upon all different kinds of ethnicities. Furthermore it contributes to the understanding of certain events, such as the Los Angeles Race Riots and the Indian occupation of Alcatraz. However, the problem with some of the works on ethnicity and minorities is that scholars have focused too much on a particular minority or ethnicity, and do not pay attention to any other agents. This means for instance that in articles, papers and books an event such as women’s suffrage only mentions important female agents, but does not mention male agents. It is therefore important to consider all the agents concerned.

Modern America
	The course Modern America is taught at the University of Florida. I was one of the lucky students who was able to go on exchange to the United States. I would recommend every American Studies student to go on an exchange program, because it is a good way to gain a better understanding of American culture. Furthermore, studying at a different university also exposes one to different techniques and opinions. The course Modern America was part of the history curriculum and I learnt many things about twentieth century America. Important topics in twentieth century America such as ethnicity, minorities, consumerism, the sixties, and the wars were constantly debated in the course’s sessions. 
	For this course I had to write three book reviews and a research paper. I believe that the books I have chosen to review are a good representation of important topics of twentieth century America. These topics are: World War II, the sixties, and ethnicity  debates. 
	According to Michael C.C. Adams Hollywood and the media have maintained and fed their audience with a distorted image of the glorification of World War II. I found it very interesting that Adams in his book The Best War Ever uses anecdotes about how president Ronald Reagan was convinced that he actually had fought during the World War II, which he actually only did in movies. Furthermore this book emphasizes how movies, popular culture, have influenced Americans. This book, for instance, also argued that many Americans were willing to fight in Vietnam, because World War II soldiers were welcomed as heroes. 
	Another important historical topic of the course Modern America is the sixties. The book The Movement and the Sixties: From Greensboro to Wounded Knee by Terry H. Anderson is a very informative book about this time period. Anderson argues that the movements converges, because of the Cold War culture. This argument, however, is not made clear in his book. Anderson gives an extensive account of movements such as the anti-war movement and the civil rights movement. This book, however, is very useful for American Studies students, because it gives a good account of the sixties and it is a great resource. 
	One of the most interesting books I have read for this course is The Price of Whiteness by Eric L. Goldstein. This book discusses in a chronological order how white Americans have treated Jewish Americans. This book makes clear that although the skin color of most Jewish Americans is white, white Americans did discriminate them. Many Jewish Americans compared themselves to African Americans. Goldstein also argues that nowadays famous Jews can flaunt their identity, however in the past this was different. This book is a great addition to ethnicity literature and a great example of how American Studies scholars should research ethnicity studies, because this study is not focused on what the Jewish Mind is or why certain Jewish traditions have survived in America, but it is about how Jewish people are perceived by mainstream white America.
	The last assignment for this course was an essay on a historical topic or event in twentieth century America. I have always had an interest in the Vietnam War and I therefore decided to write a paper on how historians have written about the Vietnam War. This topic is also relevant for current literature about the war on terrorism, because many people have compared the Vietnam War with the War on Terrorism. Furthermore, because of the book The Best War Ever that argues that World War II veterans were welcomed home as heroes and the Vietnam War veterans as villains, I wanted to research how historians have contributed to this image. 
	The “orthodox historians,” those who were against the war, are in a majority about the mistakes made by Americans during the Vietnam War. General William C. Westmoreland is usually considered to be the bad guy by most anti-war historians. Furthermore the Tet-offensive plays according to the orthodox historians also an important role in losing the war. Revisionist historians, however, believe that the war was a “good” war and that Westmoreland was an important general and if the government did not control him that much, the war could have been won. The revisionist historians blame the anti-war protesters and the government for the outcome of the Vietnam War. 
	The paper is mainly focused on the how these different types of scholars discuss the general themes in Vietnam War history, the Tet Offensive and General William C. Westmoreland. This paper gives a good insight in American Studies, because it shows the contradictory beliefs about an important war in American history. Furthermore, the Vietnam War was a war fought in tumultuous times, the sixties. 




	One of the course objectives of the course 19th Century America is to gain a better insight in the historiography of 19th Century America. I think this course was least suitable for American Studies, although the books contained some information about 19th Century America, most of the focus of the books was on the historiography. In historiography one can also find information about American culture, however, I thought this course was too much focused on historiography and not much focused on America. 
	For this course I had to write a historiography paper on a nineteenth century historical event or topic. One of my favorite TV-show is Big Love, which is about a Mormon family. I therefore wanted to learn more about Mormonism and how this topic has been treated by historians and scholars. 
	The essay “Mormons and American Exceptionalism in the 19th Century” focuses on how the concepts of American exceptionalism make Mormonism a truly American religion. Concepts such as political religion, the American creed, religion, disdain of authority and the absence of a socialist movement are centralized in this paper. These five concepts all show how Mormonism fits into American exceptionalism. Furthermore this paper gives a brief history of Mormonism and the historiography of Religion. 

The United States of America
	Although it seems as if these essays do not relate to one another, because of the wide variety of topics, that is not entirely true. They are all closely linked to disciplines used by American Studies scholars, furthermore the essays all more or less relate to the concept of American Exceptionalism. According to Seymour Martin Lipset American Exceptionalism consists of the following qualities: political religion, the American creed, religion, disdain of authority, and the absence of a socialist movement.​[9]​ 
	The concepts religion and political religion are very much present in the essay: “Mormons and American Exceptionalism.” According to this essay the United States is the only place where Mormonism could have originated, because it is closely linked to America. According to many Mormons America is the promised land, which is how Lipset also describes political religion. 
	The concepts such as disdain of authority and religion can be found in the essays and book reviews about multiculturalism and ethnicities. Furthermore the essay: “Family Guy and the ‘Freakin’ FCC” is also focused on these concepts. 
	Most of my work is thus focused on the concept of American Exceptionalism, which brings me to one of the reasons why I started studying American Studies. I have always been fascinated by America, because it is such an exceptional country and a country of contradictions and it is therefore difficult to understand. To elaborate on this topic I would like to give some examples, which are derived from my personal experience in America. It is difficult to grasp why most Americans have used soft- and hard drugs, but they do not want their  children to do so. Furthermore, many Americans believe in God, but also in Charles Darwin. Church and State are separated, but most presidents end their speeches with “God Bless America.” Furthermore, most Americans believe that God is “on their side” during a war, for instance the war on terrorism. 
	Almost all the Americans I met had used or are using drugs, however when asking if they would want their children to do drugs, almost all of them replied with no. It is interesting that, although soft and hard drugs are illegal almost everywhere that the drugs can easily be obtained if not during high school then during college. The policy on drugs depends on States. In California, for instance, drugs can easily be obtained legally as long as the drug-user has a “medical license,” which a Kush doctor can provide for you when you for instance have migraines. 
	
American Studies	
	After intensely studying America for one year, I realize that I still do not understand half of American culture. I believe that it is important to focus on American history, but also on modern America. Furthermore I believe that everything and everyone can be a cultural carrier, I therefore find that movies, music, and literature can be a good starting point for research.
	In the end I think it is very unfortunate that although American Studies is widely accepted and scholars have an abundance of resource material, I do believe that American Studies needs a sort of method. With this I mean that I now have the feeling that many concepts used by American Studies scholars are not clearly defined, especially the concepts such as: culture, cultural imperialism, Americanization and so on and on. Furthermore, I believe that some of the books written about American cultural influence miss the point, by scrutinizing everything. One of the books mentions that American women in Europe will probably no longer shaves, because European women do not shave. I cannot see the relevance of observations like these for the field of American Studies. I do not understand how these observations contribute to a debate about Americanization, because it cannot be proven. Therefore, I would like to read more about how the Marshall Plan, for instance, was used to “Americanize” Europe. 
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Family Guy and the “Freakin”FCC
“Oh yeah look who is snickering over there. Mr. I can't do a suicide bombing because I am sick. He had a note from his doctor.” - Osama Bin Laden​[10]​

	These lines uttered in Family Guy by Osama Bin Laden contain a reference to American culture. In college, for instance, one cannot call in sick without a doctor's note. This TV-show, like many others, is a representation of American culture and identity. Family Guy, like for example The Simpsons, South Park, American Dad and The Daily Show offer a critique on American Society. This means that these shows mostly contain two opposing views on American culture, the one they are ridiculing and the one which is "right" according to the creators. Since the American media is based on the freedom of press principle, the media can air almost "anything" they want, nevertheless the audience can file a complaint if they believe something should not have been shown on TV, furthermore certain words can not be used during specific times. These complaints are handled by the Federal Communications Commission​[11]​. The FCC is considered by some as a pillar of American society, because the FCC maintains (Christian) norms and values. However, there are also those who believe the FCC is interfering too much. This debate has been mentioned in TV-series like Studio 60 on the Sunset Strip and Family Guy. Family Guy dedicated an entire episode on the FCC. In this episode the two opposing views both had their representation in respectively Lois and Peter. Furthermore, there is an American audience, especially the youth, who are watching these shows. This means that popular culture reflects a part of American culture, however there are academics who disagree that popular culture is a good representation of 
American culture. 
	In the episode called PTV the creators of Family Guy offer a critique on the FCC. According to the creators the FCC is interfering too much in the lives of American citizens. This is a form of American exceptionalism. According to Seymour Martin Lipset, a form of American exceptionalism is: "the commitment to individualism and concern for the protection of rights through legal actions"​[12]​. Furthermore, according to Lipset Americans have a "disdain [for] authority"​[13]​. In Family Guy Peter is the one who is concerned about the FCC's influence on society and he is also concerned about his rights, especially when the FCC starts to censor “real life”. Peter embodies a discourse of critique on American culture. Peter's opinion on the FCC is that "they may just be neurotic and possibly psychotic"​[14]​. Peter also argues that they "can never stop people from being who they are"​[15]​. Peter’s fears however come true when the FCC starts censoring "real life", which is an infringement of privacy. Although at first Lois believes that the FCC is necessary to protect children, the actions of the FCC to censor real life are too extreme. The FCC and its supporters also embody another form of American exceptionalism, that of religion: "the United States has been the most religious country in Christendom. It has exhibited greater acceptance of biblical beliefs and higher levels of church attendance than elsewhere"​[16]​. The FCC tries to maintain these Christian norms and values by giving fines if a program violates the rules set by the FCC.​[17]​ The FCC is an embodiment of American exceptionalism and therefore also of American culture.​[18]​    
	The target audience for Family Guy is probably the younger generation. This means that these shows are part of American youth culture. This is also clear in Family Guy itself. The jokes are not suitable for young children and the elderly will probably find the jokes to be to vulgar. Youth culture also tends to rebel or criticize the older generation​[19]​. This episode criticizes and ridicules the FCC, Bush, segregation, Osama Bin Laden, stereotypes and generalizations of for instance Indians.  These shows do not embody all aspects of American culture; however they do give an image of a part of American youth culture. Furthermore, Family Guy is part of American culture, because in America, and also abroad, people watch the show.​[20]​ Furthermore, the show takes place in America and is focused on American debates, it is therefore not only part of youth culture in general, but of American youth culture as well.  
	There has been an academic debate whether or not American Studies should focus on popular culture to understand American culture. Gene Wise for instance wrote:
 		Though the study of ‘popular’ minds - e.g., Davy Crockett, Daniel Webster, 				Buffalo Bill - might be academically legitimate, America is revealed most 				profoundly in its 'high' culture. Therefore, great American literature, and the 				ideas therein, should hold a kind of 'privileged position' in American Studies 				scholarship and teaching​[21]​. 
According to Wise American Studies should mainly focus on "high culture", though there are also academics like Thomas Inge who wrote: "Popular culture, [...] validates the common experience of the larger part of the population.​[22]​" Popular culture, for instance in the form of shows like The Simpsons and Family Guy are important to understand American society better, because these shows offer a critique on society. These shows give a specific cultural discourse of America. This critical view on American society is part of American culture. To learn about American culture one should focus not only on low culture and high culture​[23]​, but one should consider all aspects of culture. This means that minority cultures also must be included. 
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“Unlike a drop of water which loses its identity when it joins the ocean, man does not lose his being in the society in which he lives. Man's life is independent. He is born not for the development of the society alone, but for the development of his self.” - B. R. Ambedkar​[24]​ 

	
	This quotation by B. R. Ambedkar, the founder of the Indian Constitution, believes that man is an individual and although he does influence society and is part of a society, man does not lose his identity. Most scholars try to speak about identity, however this type of identity is a collective whole rather than an individual identity. The concepts of identity and culture are therefore closely linked. Cultures can shape and change identities and visa versa. The United States, because it consists of so many identities and therefore also cultures, is sometimes known as the melting pot. 
	These cultures and identities are shaped by rebelling or mirroring mainstream culture. There are many ethnicities in the United States among them Jewish Americans, Mexican Americans, Native Americans and African Americans. These groups all have their own identity. Some of them have tried to imitate the White Anglo Saxon Protestant identity, however there are also those who deliberately try to rebel against this identity. 
	In the play Dutchman by Amiri Baraka, an African American author, the tensions between imitating and rebelling against mainstream culture play an important role in establishing an African American culture. The play premiered in 1964 at the Cherry Lane Theatre in Greenwich Village, New York. It is not remarkable that during this time this play opened. The sixties were a time of tumult, rebellion and protests. This began in the fifties when Rosa Parks did not give up her seat to a white man.​[25]​ It was not the first time that African Americans had rebelled against their place in the United States. Since slavery African Americans fought for equality. Some tried to adapt to American mainstream society, the slave narratives are an example of this. In these narratives African Americans showed, under guidance of a white benefactor that they were also able to read and write and of feeling emotions.​[26]​ 
	In the late nineteenth century Booker T. Washington and W.E.B. Du Bois, both African Americans, both had a different vision on the place of African Americans in American society. Du Bois, the founder of the National Advancement of Colored People, believed that with the “Talented Tenth” African Americans had to pursue racial equality themselves.​[27]​ Washington, on the other hand, believed in “Self-Help” and that African Americans should “accommodate” white society, for the time being.​[28]​ According to the historian Eugene D. Genovese it was already during this time that African Americans were divided and that this did not help their political goals.​[29]​ Washington and Bu Bois both aimed to improve the situation for the African American in the United States, but there were also those such as Martin Delany and James T. Holly who believed that the African American should emigrate to Africa or Canada to establish their own African identity.​[30]​ This was the start of Black Nationalism in the United States. 
















Chapter 1. The Shaping of Identities and Cultures 
“Committing yourself is a way of finding out who you are. A man finds his identity by identifying.” - Unknown​[32]​

	This quotation gives a good impression of how the shaping of an identity works. An identity is shaped by looking at other identities. An identity and also a culture is set apart of other identities and cultures, because of the differences. In order to understand what  cultures and identities are and how these cultures and identities influence one another it is important to have a clear understanding of the concepts. This chapter will therefore explain some of the concepts which are useful to understand when discussing about cultures and identities.
	There are various definitions of culture. The scholar Jessica C.E. Gienow-Hecht in her essay: “Shame on US? Academics, Cultural Transfer, and the Cold War - A Critical Review” uses the following definition, culture is: “a shared system of beliefs, artefacts, ideology, customs, and a way of life.”​[33]​ This means that a culture has to consist of multiple identities, because it is a “shared system.” Culture thus connects people with a certain ideology and it is therefore a social construction. In the book Cultures and Organizations: Software of the Mind, the researchers Geert Hofstede and Gert Jan Hofstede state that: “[c]ulture is learned, not innate. It derives from one’s social environment rather than one’s genes.”​[34]​ This thus means that culture is not only a shared system of beliefs, but it is also hereditary, furthermore culture has multiple layers.​[35]​ These layers are types of groups people belong to, for instance a country or a social class.​[36]​ Some of these layers can overlap one another, but there are also those who are in conflict with each other. 
	During the 1960s and 1970s there were many conflicts between different types of cultures. The historian Terry H. Anderson describes these conflicts in his book The Movement and the Sixties: Protest in America from Greensboro to Wounded Knee. The civil rights movement and the women’s liberation movement started to rebel against American mainstream culture, which is based upon the culture of the White Anglo Saxon Protestant man. This mainstream culture conflicted with other cultures, which were based on race, gender and religion. 
	The origins of these countercultures vary, however most of them started to thrive during the 1960s. One of the reasons why these cultures were able to thrive, was because of the Second World War. Many African Americans started to migrate to the larger cities during the war, because there were more jobs available in the cities, furthermore Adolf Hitler showed that the government of the United States was very hypocritical, meaning that they condemned Hitler’s politics, whereas the United States were also a segregated nation.​[37]​ The National Advancement of Colored People strives for a better position for African Americans. However, not all African Americans agreed on the way to do this. So this culture based on racial similarities, differentiated in smaller groups. 
	This differentiation is because a group consists of different types of identities. Just like cultures are based on layers, identities are also based on layers, such as racial, gender, and religious. According to the philosopher Jaco Bronowski experiences and actions form an identity.​[38]​ The main difference between identities and cultures is thus, that an identity is innate, because a person’s actions are also based on the person’s character.   Cultures therefore consists of different types of identities and just like these cultures can be conflicting, identities can also be conflicting. Booker T. Washington and W.E.B. du Bois, for instance, both wanted to improve the lives of African Americans during the late nineteenth and early twentieth century, however they both had different ways of achieving this goal. These two conflicting ideas was one of the causes that there originated two schools of thought and cultures within a culture, meaning that African American culture can be considered as the main culture, but consists of smaller groups and cultures. The similarity is that these cultures are all based on the African American ethnicity, however they are based on different identities.  
	Although character is a part of identity and it therefore makes identity partially innate, other scholars argue that identity is also partially habits. Norbert Wiley, a professor of sociology, makes a distinction between identities and selves:
		Identities individuate and allow us to recognize individuals, categories, 					groups, and types of individuals. They can be imposed from without, by 					social processes, or from within, in which case they are often called
		self-concepts. they may also imply habit in various senses, including Pierre 				Bourdieu’s “habitus.” Identities, then, are nested within and express the 					qualities of selves and collections of selves.​[39]​
 This means that, according to Wiley, identities are partially characteristics, “the selves,” but are also partially habit and influenced by other identities or individuals. Wiley also mentions “collections of selves,” these collections of selves together are a culture. These collections can have similarities in amongst others: race, sexual orientation, gender and religion. Especially the first three were large movements in the United States during the sixties and seventies of the twentieth century. However, some of these characteristics also overlapped one another, for instance race and gender. Although Rosa Parks’s refusal of offering her seat to a white man, was one of the events that set the civil rights movement in motion, it were not women who led the civil rights movement, but mainly men.​[40]​ Some African American women found it very difficult to choose between their African American identity and their women hood.​[41]​
























Chapter 2. An African American Identity and Black Nationalism
“Black people must stop acting like crabs in a barrel and work together.” - African American Proverb​[42]​
	
	This African American proverb refers to how in the United States African Americans have not worked together, but have worked “against” one another. Leaders in the African American community sometimes disagreed on what approach to take in order to improve the situation for African Americans. This African American proverb proposes a singular identity in order to gain a better position for African Americans in the United States. However, in order to work together as a single entity, one has to partially give up one’s identity. This, however did not happen in the sixties and seventies of the nineteenth century. Malcolm X, also known as El-Hajj Malik El-Shabazz, and doctor Martin Luther King both had a different approach in order to gain a better position for African Americans in the United States. The organisations, respectively Nation of Islam and the Civil Rights Movement both have contributed to establishing an African American identity and have contributed to Black Nationalism. In order to understand the different movements which contributed to Black Nationalism, it is important to understand the African American identity. 
	In African American literature the establishment of an African American identity usually coincides with, according to Lois Tyson, a literary professor, the following elements:
		the importance of oral history [...]; orality [...]; the importance of African 					American music [...]; the importance of people’s names and nicknames as a 				means of connecting them to their culture and to the past; and the
		importance of folk crafts, such as quilting, wood carving, and African 					American cuisine.​[43]​
Most of these elements are also part of African culture, so they are not distinctively traits of African American culture.​[44]​ These cultural explorations of African Americans show that some African Americans want to be separated from the American culture and form their own identity. The sociologist Ron Eyerman writes that this formation of an African American  identity was a collective memory rather than an individual experience, using slavery as the central theme.​[45]​ This means that African Americans were all connected with one another, because of their slave heritage, which contributed to their own identity, but also to the feeling of brotherhood. The position of African Americans and their history made them connect to one another and this connection is considered to be a good ground for establishing a national identity. However, there were different opinions on how this national identity should be established, for instance the Nation of Islam, Black Panther Party and the African Nationalist Pioneer Movement. 
	 The Nation of Islam was founded by Noble Drew Ali he believed that African Americans should adhere to the Islam, because that was the religion for African Americans.​[46]​ Ali was also the founder father of some of the principles the Nation of Islam later became very known for, he “encouraged the development of black businesses, and enforced a strict code of behavior in order to root out the vices - as drugs and alcohol - that affected black people so greatly.”​[47]​ Ali wrote a Holy Koran in which he wrote that he was a prophet send by Allah, furthermore he believed that the word Negroes had to be replaced by Moorish Americans, “who had inhabited the north-western and south-western shores of Africa.”​[48]​ Furthermore Ali promoted to have a nationality before having a religion, he did not state that those who adhered to the Nation of Islam should found a state or leave the United States.​[49]​ The Nation of Islam, however founded in the early twentieth century, became more known between the 1940s and 1970s under the guidance of leaders such as Malcolm X.
	Malcolm X believed in an independent state governed by African Americans, he did not believe in the principle of integration of African Americans in white society as proposed by doctor Martin Luther King, who was one of the leaders of the Civil Rights Movement. Malcolm X believed that African Americans should have their own identity and culture and not adhere to the predominately white identity and culture. Furthermore, Malcolm X believed that the philosophy of Black Nationalism stood apart from any religion, meaning that any African American could be become adhere the philosophy of Black Nationalism.​[50]​ In addition Malcolm X did not believe in non-violence resistance, but he believed that African Americans should fight for their cause, this is in contrast with the approach taken by the Civil Rights Movement, the student sit-inns, and the Freedom Riders who promoted a non-violent approach. 
	According to Malcolm X Africans Americans should not want to integrate in a racist and morally bankrupt society, but create their own society.​[51]​ In order to be freed from this society, Malcolm X and others believed that they should change their slave names into their Islamic name or their own chosen name.​[52]​ Important elements in African culture, such as naming, for instance became an important part of African American culture, by adding or changing the idea of this concept. African Americans started a quest for their African names in order to get rid of their slave names, Malcolm Little, changed his slave name into an X, because he did not know his “original name, ” Cassius Marcellus Clay Jr. also renounced his slave name and became Muhammad Ali. The importance of names in African American culture is both influenced by American culture and African culture. This means that these two cultures, African and American, both have influenced the Nation of Islam and therefore also Black Nationalism. 
	The Nation of Islam was not the only movement who promoted Black Nationalism, the Black Panther Party also faced problem with concepts such as colony and nation.​[53]​ The origin of the Black Panther Party can be found in Oakland, California. The Black Panther Party was formed by Huey P. Newton and Bobby Seale in October of 1966. These  two men were active in fighting for the cause, with friends they had formed Soul Students Advisory Council and with this body they demanded a black curriculum.​[54]​ When Seale recited poems and, according to a white policeman, blocked the sidewalk, the officer and Seale became involved in a fight. After this incident the Soul Students Advisory Council became a broader organisation called the Black Panther Party for Self-Defence.​[55]​ 
	The Black Panther movement became known because of “their armed patrols, which drove through the streets of Oakland, and their mannerism of saying “right on” as often as possible.”​[56]​ The Black Panther movement did not fear violence and they got, more than often, involved with the police.​[57]​ The Black Panther movement had a ten point plan in order to create an African American nation, these ten points are: 
		[1] We want freedom. We want power to determine the destiny of our black 				and oppressed communities. [2] We want full employment for our people. [3] 				We want an end to the robbery by the capitalists [...] [4] We want decent 					housing [...] [5] We want decent education for our people that exposes the 				true nature of this decadent American society. We want education that 					teaches us our true 	history and our role in the present-day society. [6] We 				want completely free health care for all black and oppressed people. [7] We 				want an immediate end to police brutality and murder of Black people [...] [8] 				We want an immediate end to all wars of aggression. [9] We want freedom 				for all Black and Oppressed People now held in United States Federal, State, 				County, City and Military Prisons and Jails. [...] [10] We want land, bread, 				housing, education, clothing, justice, peace and people’s community control of 
		modern technology.​[58]​
These points show how the Black Panther movement views their place in the United States. They consider themselves to be a nation within a nation. These points are similar to an ultimatum, given in a time of war. It shows that the Black Panther movement did not fear to use all means necessary in order to have their own nation. The Black Panther movement does not gain much publicity anymore, however during the election of 2008 there were some incidents involving African Americans who tried to violently persuade white voters to vote for Barack Obama, these African Americans said they were part of the New Black Panther Party, the “old Black Panther Party” rejects this New Black Panther Party.​[59]​ 
	The African Nationalist Pioneer Movement was also a Black Nationalist movement in the United States. This movement was founded in 1940 by Carlos A. Cooks. The African Nationalist Pioneer Movement is “an educational, inspirational, instructive, constructive and expansive society devoted to bringing about a progressive, dignified, cultural, fraternal and racial confraternity amongst the African peoples of the world.”​[60]​ This movement did, thus not only try to unite African Americans, but everyone who is from African descent. Cooks wanted African Americans to buy at stores owned by African Americans and when possible African Americans should boycott the white stores.​[61]​ This was a way in order to survive the white supremacists. Like Malcolm X, Cooks also referred to how African Americans are still enslaved by white people in his speeches.
	The Nation of Islam, the Black Panthers movement, and the African Nationalist Pioneer Movement all strived for Black Nationalism. These movements, although similar in many aspects, differed in, for instance, communicating their message to the public and to the goals they wanted to achieve. However, all these movements wanted to have a black society and wanted to promote black nationalist feelings. These movements all referred to the slave past and to the African heritage, all African Americans have in common. It is important to understand that cultures are based on shared feelings, as also stated in chapter 1. It is therefore understandable that these movements all referred to the slave past and to the African heritage, because this was something all African Americans had in common, no matter if they were rich or poor, male or female, young or old. It is true, though, that the Black Panther Movement had usually had followers from the younger generation, than the other movements.​[62]​ These movements were able to create a counterculture in the United States and also influence this American culture. The Black Nationalist Movement is also influenced by the United States. The influence of Black Nationalism on American culture and visa versa will be discussed in the following chapter.    

















Chapter 3. Black Nationalism in American Society
“From blood banking to the modern subway, from jazz to social justice, the contributions of African Americans have shaped and molded and influenced our national culture and our national character.” - Bill Frist​[63]​

	As this quotation by Bill Frist, a Republican United States senator, shows African Americans have influenced American society in various ways. African Americans have influenced for instance musical culture, but also other aspect of American society, however America has also contributed to establishing an African American culture and America has therefore also influenced African American culture. In both situations cultural transfer occurs. In order to understand to what extent mainstream American culture has influenced Black Nationalism, it is important to understand what American Nationalism is. It is therefore significant to understand of which aspects American Nationalism consists. This chapter will therefore focus on what American Nationalism is and how American Nationalism has influenced Black Nationalism. 
	According to Seymour Martin Lipset, a political sociologist, American Nationalism is part of the concept American exceptionalism, because American Nationalism is according to Lipset different from other countries. The following aspects are, according to Lipset part of American exceptionalism: political religion, the American creed, religion, disdain of authority and the absence of a socialist movement.​[64]​ Lipset uses the term political religion to describe American Nationalism. This term describes how Americans view their country as “God-like,” meaning that most Americans believe that their country is the best country in the world. Furthermore, because Americans do not have a long shared common history, because the United States is a country founded by immigrants, “becoming American was a religious, that is, ideological act.”​[65]​ This in a way is in contrast with African Americans, because although they were from different parts of Africa, they did share a common history of traditions. 
	In American Nationalism: an Interpretative Essay, the historian Hans Kohn argues that another important part of American Nationalism is the difficult position of the African American in the United States.​[66]​ Kohn states that this is, because of the past of the African American in the United States, furthermore Kohn also argues that:
		It is true that he [African Americans] - and he alone among all the immigrant 				groups - came to the United States involuntarily, but he had become one 			`		hundred per cent American, with no memory of a non-American language 				spoken by his ancestors and with no attachment to a non-American 					homeland or to a non-American social way of life.​[67]​
That African Americans do not have an attachment to a non-American homeland is not entirely true though. Especially in the sixties and seventies of the twentieth century African Americans start to search for their identity, by researching their heritage in Africa. It is true that most African Americans are not attached to the homeland, such as first generation immigrants are, such as those from, for example Irish descent, however because of the severe oppression by Americans, it is true that most African Americans still feel attached to the African continent. African Americans have for instance an oral tradition. Spirituals, Gospel Songs and Jazz, for instance all find their origin in the oral tradition. It is therefore not entirely correct to state that African Americans are not attached to a non-American homeland. 
	This argument, on the other hand, also shows the complexity of American Nationalism and American culture, because the United States consists is a melting pot of different identities and cultures. Furthermore, because according to Kohn African Americans are 100 per cent American, it makes the position of African Americans in the United States more harsh, since the United States was and sometimes still is a racist nation. It is therefore also more understandable that African Americans started to search for their heritage, which was not from a nation which discriminated against them. 
	As stated before religion is an important part of American nationalism. The main religion of the United States is Christian, it is therefore understandable that in order to be set apart from mainstream American society to have a different kind of faith. According to E. U. Essien-Udom, a professor of political science, states in Black Nationalism: a Search for an Identity in America that a characteristic of Black Nationalism is indeed the distrust of white society, Christianity is seen as the white-religion and Black Nationalist tend to distrust this institution.​[68]​ Black Nationalists therefore tend to defy Christianity, because it is the faith of their white oppressors. However African Americans have also used Christianity to show the dichotomy between the Christians’ faith and their treatment of African Americans. However, because it almost looked impossible to gain an African American society, Black Nationalists did “call upon superhuman or divine intervention for [the] realization” of an African American nation or society.​[69]​ The Nation of Islam is an example of a type of organization that is also based upon a religion. 
	Religion is thus an example of how American Nationalism has influenced Black Nationalism, because for both religion is important, both believe that God is on their side. Religion is an aspect of Black Nationalism which is influenced by American culture, however religion is not the only aspect which is influenced by the United States, the entire organization is influenced by the United States. If African Americans were not enslaved and oppressed in the United States the way they were the search for an African American identity and culture would probably not have been so vast as it is now. 
	Black Nationalism was a response to mainstream America. Black Nationalism is not only influenced by how mainstream America views certain concepts and ideas, but it is also a response to conformism. African Americans did not want to conform to mainstream America, African Americans wanted to have, and still do want to have, their own identity and culture. Black Nationalism did also arise, because African Americans were afraid to become seen as people who wanted to conform to white society. In the play Dutchman by the playwright Amiri Baraka it is clear that some African Americans were afraid of conforming to white society. In his play Clay, an African American man and Lula, a white woman, meet one another in the train. In this play the world is upside down, because Lula appears much more “black” than Clay, and Clay seems to be more “white” than Lula. Eventually the stereotypes no longer work, because Clay is so much provoked by Lula, that he eventually reveals the truth about his heritage, Clay utters the following:
		But listen, though, one more thing. And you tell this to your father, who’s 				probably the kind of man who needs to know at once. So he can plan ahead. 				Tell him not to preach so much rationalism and cold logic to these niggers. Let them 
alone. Let them sing curses at you in code and see your filth as simple lack of style. Don’t make the mistake, through some irresponsible surge of Christian charity, of talking too much about the advantages of Western rationalism, or the great intellectual legacy of the white man, or maybe they’ll begin to listen. And then, maybe one day, you’ll find they actually do understand what you are talking about, all these fantasy people. All these blues people. And on that day, as sure as shit, when you really believe you can “accept” them into your fold, as half-white trusties late of the subject peoples. With no more blues, except the very old ones, and not a watermelon in sight, the great missionary heart will have triumphed, and all of those ex-coons will be stand-up Western men, with eyes for clean hard useful lives, sober, pious and sane, and they’’ll murder you. They’ll murder you, and have very rational explanations.​[70]​
Clay explains to Lula that it is better for white people to leave African Americans alone and to let them have their own traditions. Furthermore it shows that Baraka believes that white people cannot and do not understand the African American community. The play ends by Lula murdering Clay by throwing him off the train. This shows, that according to Baraka the  African American is still a second rate citizen United States in the 1960s. This play shows that most African Americans did not want to conform to white society, but they did, because they needed that in order to show that they are also human. Black Nationalists no longer wanted to conform to white society to show that they were also just as smart as white people were, Black Nationalists wanted to establish their own identity and culture. Furthermore they did not want white people to influence African American culture, they were afraid of cultural influence by white America. Furthermore, although they did not want to assimilate into white society, they did use the language and tools of their oppressors to express themselves. The African tradition is mainly an oral tradition, which can also be found in the African American culture, however Baraka and many other African American intellectuals used writing to express themselves. Furthermore, Baraka used Christian metaphors in his work, like many other African American writers, whereas these metaphors  find their origin in the white tradition. 
	According to Dean E. Robinson, a professor of political science, Black Nationalism was the movement that inspired the other movements in the 1960s and 1970s to rebel against mainstream America.​[71]​ This movements such as The Women’s Liberation Movement were inspired by the Black Nationalists to reject the current politics and culture in the United States.  
	Black Nationalism thus became a movement in order to reject mainstream America. This countermovement did not want to assimilate into mainstream American and wanted to keep their own identity and culture by rejecting mainstream white American culture. Black Nationalists view white society as a homogenous society, without differences.​[72]​ This is, however not correct, because white people also discriminated people with the same skin color as them. Jews, for instance, have struggled for a long time to have a place in American society.​[73]​ Although the place of Jews in the United States is better than that of African Americans, Jews also faced racism. During the years Jews have compared their situation to the situation of the African Americans. It is thus not correct to view white America as a homogenous society, because although there is no difference in color, there is a difference in ethnicity and ethnicity also plays a role in establishing an identity and culture. 













	Chapter 4. America as a Multicultural Society
“I am America. I am the part you won’t recognize. But get used to me. Black, confident, cocky: my name, not yours; my religion, not yours; my goals, my own: get used to me.”  - Muhammad Ali​[74]​

	This quotation by Muhammad Ali shows that he did not want to conform to mainstream America. Ali wanted to have his own culture. Concepts such as naming and religion which are important in African cultures appear to also be important in African American culture, because names and religion are considered to be tools from the white oppressor. This research is focussed on how America has influenced Black Nationalism and how Black Nationalism has influenced America. It is important to understand how concepts such as culture and identity work in order to see if Black Nationalism is influenced by America and how this is influenced. Furthermore it is important to have an understanding of what kind of goals the Black Nationalists Movements had in order to see the dichotomy between Black Nationalism and white mainstream American culture. In addition it is interesting to see how cultural artefacts which “belonged to” Black Nationalism and African American culture are now part of mainstream American culture. 
	The concepts culture and identity are somewhat ambiguous. Culture is according to most scholars hereditary and not genetically. Culture is shared by a group of similar identities. Culture can have all kinds of different levels based on gender, race and generation. This is similar for identities, the levels: gender, race and generation also influence someone’s identity. These identities however are also partially genetic and not only based on the person’s surroundings, however people’s identities are also influenced by surroundings. 
	In the 1960s and 1970s African Americans started the search for their own identity and culture again and during this time some African American movements did not want to assimilate to mainstream America and they wanted to form a countermovement. African Americans such as Muhammad Ali, Malcolm X and Amiri Baraka started to believe in the Islam, because this was the religion of their ancestors instead of being a follower of the Christian faith, such as dr. Martin Luther King. Most of the followers of the Nation of Islam changed their “white” name into an African name. 
	The Nation of Islam did no longer want to participate in white society and they did not want to blend in or assimilate to white mainstream society, which the leader, dr. Martin Luther King, of the Civil Rights Movement did want. The Nation of Islam and the Black Panther Movement wanted to establish their own nation set apart from white America. These movements have inspired a counter culture in the United States in the 1960s and 1970s.  
	Some of these goals of these Black Nationalist movements were, for instance an own nation not influenced by white society. The Black Panther Movement had a sort of ultimatum for white America. It seemed as if the demands were not met, they would go to war with white America and in a way the Black Nationalists movements did go to war with mainstream white America. Though this was mainly based on words than on acts. The Black Nationalist movements wanted to establish their own culture and nation, however although they did not want to be influenced by white mainstream America, they were and their organizations were also. The Black Nationalists movements would probably have not come to existence if the African Americans were not enslaved and oppressed for years by white mainstream America. Furthermore, because of developments in the Western society, such as World War II African Americans became more voiced and some wanted to assimilate to white mainstream America.  
	The discussion whether or not African Americans should assimilate to white mainstream America does not find its origin in the 1960s and 1970s, but it was decades earlier that African American intellectuals discussed how African Americans should gain equality in America. The discussion is still ongoing and some people still believe that certain ethnicities are still second rate citizens in the United States. This is also a characteristic of American exceptionalism. The United States has an exceptional mix of cultures and the position of certain ethnicities plays a role in this exceptional trait.
	Black Nationalism has been influenced by American culture, as stated before without the oppression of African Americans in the United States this movement probably would not have existed. Furthermore, although Black Nationalism defied almost everything which was a part of white America it did use the American language and it did use certain Christian metaphors, which are part of the white tradition. The American language is an important, because it is used to express certain feelings, but it also shaped connotations with certain words, such as for instance “nigger.” 
	Black Nationalism has also influenced American mainstream culture, certain African American cultural artefacts, such as jazz, gospel, hip-hop, and rap are now part of American mainstream culture. White rappers such as Vanilla Ice and Eminem use this African American cultural artefact and adapt these artefacts by making it their own. Gospel songs are also no longer only made and sung by African Americans but they are also sung by white artists. Cultures are fluid and adapt over time and it is therefore understandable that these cultures, because they share the same country, have influenced one another. 
	It is interesting, though that these cultures still are in a constant struggle with one another, because certain identities cannot accept the adaptation in both culteres and are afraid of cultural imperialism, which means one culture taking over another culture. However, the historian Richard Kuisel rejects this notion, he believes that cultures do adapt, but that is because the passivity of the audience and it is not based on coercion from one culture to another.​[75]​ 
	Black Nationalism is part of that what makes the United States an exceptional country and a multicultural society. The place of African Americans in the United States is in some States still that of a second-rate citizen, this however will probably die out eventually, although this can take a long time. This does not mean that African American culture will die out, this will adapt to changes over time, because of cultural transfer, however it will remain different from mainstream white America, because it will always differ with some of the cultural levels as described earlier in this research. 
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	America is a melting pot. There are various minorities in America based on ethnicity and religion. It seems that America nowadays is mainly focused on ethnicities and minorities. It has gone so far that “WASPs​[76]​ have begun to consider themselves to be ethnics.”​[77]​ It is difficult to understand how ethnicity and identity work. It seems as if ethnicity is mainly based on the color of one’s skin. Though, it is probably more complicated. Jewish Americans and Irish Americans are part of the “white race,” whereas African Americans, Native Americans, Mexican Americans, and Asian Americans are not part of the white race. Furthermore it seems that Jewish Americans and Irish Americans seem to have more similarities with American culture than those who do not have a white skin tone. Whereas Asian Americans, Native Americans, and African Americans mainly seem to focus on the construction of traditions and cultures from their homeland Jewish Americans do not have a reference point and seem to be more focused on their religion.  
	Jewish Americans have had difficulties being accepted by Americans. Though they are different from the other ethnicities discussed during the course. Jewish Americans were more or less forced out of their home countries and fled to America. At first sight Jewish Americans and Irish Americans do not seem different from mainstream white America, they are considered minorities and ethnicities. 	
	Jewish Americans do not have a common reference point like most of the other ethnicities. In the novel The Family Markowitz Rose’s inconsistencies in her story about her past embody the variety of Jewish Americans. According to Alma Rose and all the other Jewish women are continually changing their stories, however they are just telling their history. They try to preserve their history as much as they can, although this is in contrast with Gans’ article “Symbolic Ethnicity” who seems to argue that first generation immigrants tend to assimilate to the mainstream culture. Gans argues that especially the future generations still try to preserve their culture by adapting and appropriating their religion. Jewish Americans, for instance, invented bas mitzvah. 
	First generation Jewish Americans are worried about intermarriage just like Rose is about the marriage of Henry. Rose does not want Henry to marry Suzan, because Suzan is not Jewish. Rose, first generation, tries to preserve her heritage, whereas her sons are adapting to America’s melting pot. 
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Asian Americans and Traditions

	It is difficult to describe what truly is an American, because America is a melting pot. There are many different ethnicities and minorities in America. The minorities and ethnicities discussed in class so far were Native Americans and African Americans. These minorities are different from Asian Americans, because Native Americans inhabited the land and were driven off their lands by the Puritans; African Americans were brought to the country and enslaved; and Asian Americans came to the country on their own free will. Asian Americans were not deprived of their cultural heritage and traditions, they could still maintain their culture in a way. As shown in the literature of week four Asian Americans tend to still use their own language. Furthermore, Asian Americans still have strong ties with their “own community.” This means that Asian Americans have a different position and situation than for instance Native Americans and African Americans. 
	Both texts of Amy Tan show that Asian Americans tend to use their own language, especially the first generation. The second generation, however is caught between both using the mother tongue and English. In The Joy Luck Club Tan shows that the first generation can also speak English, but they do incorporate the Chinese language. Tan’s article reveals the relation between language and power and powerlessness. Those who do not speak English for instance almost cannot survive in America, unless they get help from their children, who can speak English and who can translate for them. The language survives, because of the ties the Asian Americans have with their community. If English is used, it is mostly a pidgin form of English. 
	At first only Chinese males immigrated to America in order to make some money and they would eventually go back to their home country again. This meant that the Chinese and other Asian Americans did not have the need to learn English, except for the basics, furthermore at first they did not have the need to settle in America. However, after a while they would not go back sometimes leaving entire families, since immigration from Asian countries was very limited. An earthquake in San Francisco, however, made it possible for many Asians to immigrate to America, because all the birth certificates were ruined and lost, this meant that anyone could claim they were American. They all settled in similar areas, also because ethnicities are partially forced to live in certain areas of the cities. Gjerde mentions that patriotism of the inhabitants leads to an “us versus them” mentality. Most Caucasians did not accept “otherness,” this creates communities of people, thus also ethnicities like Asian Americans. 
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Ethnic Experience After 9/11

	Although it happened eight years ago I still remember 9/11 and I still know what I was doing at the time I learned the planes crashed into the towers of the World Trade Center. It was three o’clock in the afternoon and I tuned in on CNN. It seemed as if everyone became united and became American. American Multiculturalism after 9/11 edited by Derek Rubin and Jaap Verheul contains thirteen essay on this topic. The book is very clearly structured into three parts: Multicultural Boundary Crossings, Cultural Reflections of the Unthinkable, and Transatlantic Dialogues. The book contains essays on how 9/11 influenced the view on minorities and ethnicities. In contrary with the previous reading material the essays in the book contain detailed information on ethnicities in America. Meaning that the previous material mostly contained information about ethnicity and multiculturalism debates instead of information on the hyphenated American mind. Furthermore the reading material of the previous weeks were mostly older articles, the book is very recent and therefore much more useful to understand how multiculturalism and ethnicity works in America. I could give a summary of all of the essays, however in the Introduction of the book the essays are already summarized I would therefore rather focus on the course as a whole. The book American Multiculturalism after 9/11 is a very interesting book and very useful to understand present day American society. Furthermore, the book, in contrary to the other reading material, is much more focused on America rather than the ethnicity and minority debate. The book also shows the influence of 9/11 on Europe, especially the Netherlands. 
	The first essay: “Multiculturalism and Immigration” by Paul Lauter contains for instance information about the immigration population. Furthermore it reflects on multicultural society in America much more than the previous reading material. Lauter also shows that although Europe might think immigration policy has become a big issue in the United States after 9/11 it instead is the protection of democratic values. This shows how America deals with ethnicity instead of how academics and scientists view America. However, although democracy has become a big issue in the United States after 9/11 it was a trend that was set before 9/11 according to Lauter. 



























































The Deconstruction of Native American Identity
	There are many essays and novels written about the “Indian,” the Native American has been an inspiration for many. It is true that due to interaction, adaptations, and appropriations cultures changes, however for traditional Native American culture​[78]​ it was difficult to survive. The novel Indian Killer by Sherman Alexie writes about this struggle and loss of Native American culture and identity. The characters in Indian Killer all suffer, furthermore some of the characters struggle between Native American identity and American identity. Native Americans have tried to resist American influences, in the Indian Killer Marie Polatkin embodies this kind of resistance, however she does accept some American influence, she is a student at the University of Washington, but she also believes that only Native Americans can understand Native American heritage. Reggie, on the other hand, tries to be white, however eventually he accepts that he cannot defy his Native American identity, furthermore he believes that the oral tradition should remain authentic and not be caught on tape. Although John’s physical appearance is that of a Native American, he does not know anything of his heritage. He is raised by white parents and he struggles with not knowing who he is. These three characters all represent a part of Native American identity and they all show that traditional Native American culture and identity have vanished.
	Throughout the years there has been resistance towards American reign. Especially during the sixties Native Americans tried to gain “rights”.​[79]​ Marie Polatkin is fighting for the rights of Native Americans. Marie is in constant struggle with Dr. Clarence Mather, the professor of Native American literature. Marie argues that Mather cannot understand or know the Native American mind and he does not know what moves the Native American:
		I only challenge you when you’re wrong. You just happen to be wrong about 		Wilson. I mean, we need the casinos. It’s not like we’re planning a rebellion. 		We’re just putting food in our cupboards. [...] Indians are just plain hungry.​[80]​ According to Marie Mather and Wilson​[81]​ cannot understand the “Indians”. Mather, on the other hand, cannot understand that Marie is so ungrateful, because he tries “to present a positive portrait of Indian peoples.”​[82]​ However, Marie still remembers that the “white peoples” have seized their land. Marie wants her traditions to be restored, like Ada Deer: “Restoration has three points: (1) putting our land assets into trust, (2) making us eligible for federal services, such as education and health services, and (3) giving us federal recognition as a tribe.”​[83]​ According to this text the Native American still wants to have his own identity, however it does allow American influences. Although this may have positive effects on their identity, it also means adapting to the American way, thus a loss of identity.
	Reggie is different from Marie in several ways. At first Reggie defies his Native American identity and he tries to please his father by trying to be as white as possible, however after a confrontation with Mather Reggie embraces his Native American identity. Mather had found some tapes which contained oral stories from Native American origin. Reggie did not want Mather to make these tapes public or even listen to the tapes. Reggie believed that “[s]tories die because they’re supposed to die.”​[84]​ Mather argued that: “[t]he elders must have wanted them to be saved. They allowed the anthropologist to record them.”​[85]​ These oral traditions have died, because they could not “survive.” Native Americans are forced, just like other minorities to adapt to the mainstream. According to Lauter this means that those authors who did not adapt to the mainstream were not included in the canon, probably because these authors were compared to standards, which were not applicable to them.​[86]​ However Lauter also argues that: “all written cultures represent the transformation and codification of earlier oral cultures.”​[87]​ This means that the oral tradition may have died, but not the content of these stories. Reggie does not want the stories on tape, because that undermines the strength of the oral tradition itself. Mather having these tapes is an undermining of the strength of Native American tradition. 
	John’s character is truly lost. John, a Native American raised by white parents, has difficulties defining his identity. John does not know anything of his Native American history. Everything he knows he has learned from books by Native Americans or by “wannabe” Native Americans, like Wilson. John, in a sense, shows how Native Americans are deprived from their own history and traditions. However, John does still have a spiritual connection, which reminds one of the Native American traditions. “Father Duncan, a Spokane Indian Jesuit”​[88]​was John’s mentor even after his death. It is John who is spiritually still connected; when he dies he lives on in the spiritual world. “The body in blue jeans, red plaid shirt, brown work boots, long, black hair. A fine dust floating. [...] Muscles tenses in anticipation of the long walk ahead of him.”​[89]​ Although John does not know about his history and struggles with his identity, he does show that there is still something which makes him truly Native American.
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The Deconstruction of Ethnicity Studies

	America is sometimes also referred to as the country of immigrants. It is true that America is a multicultural society and that most Americans have a rich ethnical heritage. There are Americans who are 1/3 German, 1/3 Irish and 1/3 Dutch, others have another ethnic heritage. It is interesting that the “average” American is considered to be white and usually also has a Christian background. In most minds the Native American, who originally owned the land of America, are considered to be exotic and foreign. These Native Americans are indeed a rare breed in America. According to the U.S. Census of 2000 only one percent of the American population is Native American.​[90]​ This means that, although these people were the original inhabitants of America, they are now considered to be a minority. According to Sidner Larson:
		Native American people are in the process of identifying or re-identifying 				features that distinguish themselves as individuals and in relationship to 					others. In doing so they are tied to elements of history, property, and identity. 
		At the present time, Native Americans are a minority defined by the majority 				culture and as a result they are dependent on notions of identity developed by 
		others.​[91]​ 
According to Larson Native American identity is formed by the identities of the other. It is true that a minority cannot exist without its counterpart, the majority. Identities and ethnicities are shaped by defining the other. The majority in America is usually considered to be white and protestant. There are even ethnicities whose skin color are white, but are not considered white. According to Eric L. Goldstein in The Price of Whiteness:
		To white Americans of the pre-World War II era, Jews were a racial 					conundrum, a group that could not be clearly pinned down according to the 				prevailing racial categories. Members of the dominant society had a 
		long-standing investment in the notion of a clear racial dichotomy between 				blacks and whites, a vision that gave them a sense of unity and superiority as 				they faced the challenges of the nation.​[92]​ 
The place for these “other Americans” can only be defined by the place “white Americans” have in society. The poet Langston Hughes, who was a child of a black mother and a white father, wonders about his place in American society in the poem “Cross”
 		My old man died in a fine big house. 
		My ma died in a shack. 
		I wonder where I'm gonna die, 
		Being neither white nor black?​[93]​
In this poem Hughes emphasizes that there is not only white nor black, but there is also another type of color, which is usually not clearly defined.
	Most minority groups entered America after the Puritans, however there are also those such as Native Americans, for instance, who inhabited the country and were driven out by the Puritans. 
	Lately there is a revival of ethnicity studies. Ethnicity is no longer something to hide, but something to be proud of. Ethnicity and identity are important concepts to scholars. These concepts are scrutinized by scholars. Scholars try to understand how ethnicity and identity work for minorities. The concepts ethnicity, identity and minority are in the mind of the scholar closely linked. Scholars try to explain the minds of minorities with the help of these concepts. The question, however rises if it is possible to explain the minds of minorities. There are, for instance, those who state that it is impossible to understand the mind of the minority. The people who usually state that are fiction writers and are part of a minority group. The writer Amiri Baraka, for instance, implies in several of his works that it is impossible to understand the African American mind. This is also true for the writer Sherman Alexie, who insinuates that it is unfeasible to understand the Native American mind. If both statements are true ethnicity and minority studies are redundant and maybe even overrated. 
	There are also some positive reasons to continue with ethnicity and minority studies, for instance to gain a better understanding of minorities. Most white people take their color of their skin for granted. Usually they do not realize what it is like to be “different” and to be approached differently. Furthermore, because of ethnicity and minority studies governments can help certain minority groups better. The focus of ethnicity and minority studies therefore must lie more on facts than on the content of someone’s identity, because it is almost impossible to grasp an understanding of someone’s identity, no matter someone is colored or not. 
	In the beginning of the seventeenth century Africans were brought to America to work as slaves. White people believed they were superior to the Africans, because they believed that black people were not real people. This is one of the reasons why the history between Americans and African Americans is so intensely complicated. According to Toni Morrison’s book Playing in the Dark many white authors intentionally and unintentionally use metaphors which present a certain African American stereotype.​[94]​ Goldstein’s book The Price of Whiteness also makes clear that the black-and-white dichotomy still exists.​[95]​ This is also present in African American literature. A characteristic of African American literature is using Biblical metaphors to portray a critical vision on the place of African Americans and white Americans. 
	In the Gospel songs and the Spirituals slaves sang about their longing for their exodus. In these songs slaves usually referred to stories from the Old Testament. The slaveholders were usually Christian and in some cases they also wanted to convert their slaves to Christianity. The slaves identified themselves with the chosen people. Slaves used Biblical stories in order to have a hidden, but critical message about their slaveholders. Although centuries later, Amiri Baraka also uses an Old Testament story in order to give a critical message to white America. In his play Dutchman Baraka uses the story of the downfall of man. The play is about Clay, an African American male, and Lula, a white American woman. They meet one another in the train. When Lula is entering the train she is eating an apple. It is Lula’s actions that make her and Clay have a flirtatious conversation throughout the ride. Eventually Lula starts to insult Clay and argues that he is not really black, because he is educated and because he wears a white man’s clothes. Eventually Clay can no longer control himself and he starts a rant, which eventually leads him to say:
		You don’t know anything except what’s there for you to see. An act. Lies. 				Device. No the pure heart, the pumping black heart. You don’t ever know 				that.
						[...]
		Simple as that. I mean if I murdered you, then other white people would 					begin to understand me. You understand? No. I guess not. If Bessie Smith 				had killed some white people she wouldn’t have needed that music. She 					could have talked very straight and plain about the world. No metaphors. No 				grunts. No wiggles in the dark of her soul. Just straight two and two is four. 				Money. Power. Luxury. Like that. All of them. Crazy niggers turning their 				backs on sanity. When all it needs is that simple act. Murder.
						[...]
		Tell him [Lula’s father] not to preach so much rationalism and cold logic to 				these niggers. Let them alone. Let them sing curses at you in code and see 				your filth as simple lack of style. Don’t make the mistake, through some 					irresponsible surge of Christian charity, of talking too much about the 					advantages of Western rationalism, or the great intellectual legacy of the 					white man, or maybe they’ll begin to listen.​[96]​   
Throughout his rant Clay makes clear that it is impossible for the white man to understand the black man. Baraka shows that although white people, like Lula, believe and think they understand black people, they actually do not. In the end Lula kills Clay and the people in the train help her get away with it. This refers to the emasculation of black men by white society. Baraka shows with the play that white society is not capable of understanding African Americans. In the rant Baraka shows that, although, white society thinks to understand African American literature and culture they actually do not. Are ethnicity studies by white scholars therefore even impossible? Although (white) scholars try to make an attempt to understand African Americans they, according to Baraka will never be able to fully understand the African American.
	When America was discovered in 1492 by Christopher Columbus the country was inhabited with people who are now referred to as Native Americans. The Europeans colonized America and the Native Americans were eventually forced to give up their lands. The government wanted the Native Americans to give up their culture and traditions and eventually in 1890 the army “massacred an estimated three hundred men, women, and children in the snow.”​[97]​ This is also known as the Wounded Knee massacre. 
		The Indian wars and the Dawes Act effectively accomplished what whites 				wanted and Indians feared: it reduced native control over land. 
						[...]
		The government’s policy had other injurious effects on Indians‘way of life. 				The boarding-school program enrolled thousands of children and tried to 					teach them that their inherited customs were inferior, but most returned to 				their families demoralized rather than ready to assimilate into white society.​[98]​   
The Native Americans are in a similar situation like the African Americans. Both ethnicities have fought for their rights throughout the years, with like many other movements its peak in the 1960s. 
	In the Indian Killer Sherman Alexie writes about the place of the Native American in American society. His characters are more diverse than those of Baraka, but that is because Alexie’s work is a novel, while Baraka’s work is a short play. One of the main characters of the book is Marie, a college student, who is enrolled in a course about Native Americans, taught by an American. Marie believes hat her professor Dr. Clarence Mather cannot understand Native Americans.   
		I only challenge you when you’re wrong. You just happen to be wrong about 				Wilson. I mean, we need the casinos. It’s not like we’re planning a rebellion. 				We’re just putting food in our cupboards. [...] Indians are just plain hungry.​[99]​ 
One of the themes of the book is about how non-Native Americans try to understand Native Americans, which according to all the Native American characters in the book is impossible. Reggie, for instance, at first tried to disregard his Native American heritage and tries to “become” white, however eventually he realizes that he can be proud of his heritage and he starts to hate all white people for making him convert to whiteness. Reggie for instance argues with Dr. Clarence Mather about tapes with stories told by Native Americans. Dr. Clarence Mather believes these tapes to be a great asset for his study on Native Americans. Reggie, on the other hand, believes that these tapes should have never existed, because the Native American tradition is an oral tradition, and therefore the tapes should be destroyed. For Reggie this means adapting to mainstream society. According to Paul Lauter “all written cultures represent the transformation and codification of earlier oral cultures.”​[100]​ This means that not only the Native American culture stems from an oral tradition, but that all cultures stem from an oral tradition. 
	In The Price of Whiteness Goldstein makes clear that ethnicity is more complicated than the color of the skin. According to Goldstein even white ethnicities, like Jews and also the Irish were considered inferior to white Americans. 
		But in becoming like other white Americans, Roosevelt explained, Jews 					would have to expand their interests beyond the business world and ‘develop 				that side of them which I might call the Maccabee or fighting Jewish type. ‘ 				Roosevelt underscored the potential for Jews to blend into white society 					during the Spanish-American War, when as commander of the Rough Riders 				he welcomed a number of them into the famous volunteer cavalry regiment.​[101]​
Ethnicity is thus not only a matter of the color of the skin, but also something else, which is not easy to define. Tradition and heritage play a role, however according to Alexie and Baraka those who not belong to that tradition or heritage can never understand that tradition or heritage. Ethnicity studies, however, do have an importance, for instance ethnicity studies do make people aware that there are differences between cultures. According to Jojo Sarpong-Kumankumah ethnic studies are important because:
		Ethnic-studies programs complement the otherwise narrow focus of 					traditional liberal-arts curricula with different viewpoints and perspectives that 				can sensitize students' thinking. They also promote a sometimes utopian but 				necessary appreciation of cultural pluralism. Because they challenge the 					narrowness and the rigidity of the traditional liberal-arts curricula and dare to 				redefine the canon as the important works of all men and women (and not 				exclusively of white men), they have raised the wrath of America's resurgent 				Cultural Right.​[102]​
Ethnic studies are thus important to create and to promote a critical view on American society or any other society. Ethnic studies are significant to illustrate how a multicultural society works. This means, however, that ethnic studies should focus on all ethnicities in a society, thus also for instance white mainstream society. 
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In the book The Best War Ever Michael C.C. Adams argues that Americans’s memory of World War II era as a replicable golden age is resorted leaving the nation with a mythic and dangerous legacy. This means that according to Adams Americans have been glorifying World War II and that the memories about that era are distorted. The argument Adams makes may seem a bit redundant for Europeans, however to most Americans it may be an eye-opener. Adams uses examples of how Americans have created a mythic image of the World War II, for instance movies with John Wayne as the hero. According to Adams former president Ronald Reagan believed that the Hollywood movies were a real picture of World War II. The book, although some of it may seem redundant to Europeans, does shed a different light on the war for Americans. It is unfortunate, though, that Adams did not compare this image in great length to the images Americans have about other wars. Furthermore, Adams does not explain how the myth making works and how the myth also had its fractures. When reading Adams’s bibliographical essay it is clear that he has done his research, however in the chapters itself it is unclear to who or what book he is referring to. 
	Although Adams’s book can be considered as a refreshing look on the American creating a mythic image of World War II, some of the information is redundant. It would have been interesting how this mythic image can be compared to other wars, like the Gulf War and especially the Vietnam War. Adams briefly discusses the Gulf War, how it did not bring the same economic prosperity as World War II brought it is not discussed in great length, which is understandable since the book was published in 1994, however it is unfortunate that Adams did not discuss the Vietnam War, especially since Hollywood has created a specific image about this war as well. 
	Although the first chapter is called: “Mythmaking and the War” Adams does not clearly explains how this mythmaking works. He touches upon the subject which he does with many subjects. Adams mainly writes about what the myth was. He also tries to explain how the myth affected American society, however he could have discussed this in greater length. Furthermore he could have compared the Americans’s image of the war other images of the war. Besides he does not discuss in great length how the atomic bomb fractured the mythical image. According to Adams World War II was considered a good war and the Vietnam war a bad war. Adams writes that according to the veterans of the Vietnam War the veterans of World War II came home as heroes, while they were shattered. It would have been interesting to read more about how both types of veterans were shattered and probably also had a distorted image of the wars.
	Adams’s book is clearly structured and when reading his bibliographical essay it is clear that he has done extensive research. Unfortunately he does not clearly refer to his sources throughout the book, furthermore many of his sources are drawn from popular culture. It is true that popular culture is a good source to research the mythic image, however it would have been useful to use other sources as well, like that of diaries of soldiers, for instance. Adams usage of English is sometimes also a bit obscure. Since he uses many contractions the book seems very informal and not academic. The latter one is also because his sources are not clearly listed nor clearly referred to.
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The Movement and the Sixties
	The 1960s is a well discussed era by historians, and many people are fascinated by this decade. The sixties were the rebellious age of the twentieth century. Terry H. Anderson has tried to write an extensive account of this era and its movements. In his book The Movement and the Sixties: Protest in America from Greensboro to Wounded Knee he attempts to explain how Cold War culture converges the movements. Anderson argues that the post-war World War II “Good War” myth, the Cold War culture and consumerism  spawned a rebellious generation that coalesced into a movement of eclectic impulses from the 1960s to 1972.  This time period forced a sea-change in the popular and political commitment in American’s founding values. Although Anderson makes an interesting argument it is not argued very well in his book. Furthermore, although Anderson promises the reader in his introduction that he will discuss all the movements of the sixties, he discards the importance of movements like gay rights and women’s right. Furthermore, some of his sources or not cited and his citation is unclear. The book is, however, useful for people who enter the field of the history as a tabula raza. 
	  The generation of the sixties had different values than previous generations because of the Vietnam War.  This generation started to question the “Good War” myth of the second World War. What was special about the 1960s was that the generation started to overturn the status quo, which was the Cold War culture.  Anderson poses an interesting argument when he tries to incorporate the Cold War culture with the movements of the sixties.  While most books are about the movements by themselves there are limits to the argument. Though, these are not mentioned by Anderson, excerpt in the introduction, in which Anderson explains what he is going to argue, the book is a narrative instead of an argument. 
	In the introduction of the book Anderson states that he will discuss all the movements of the sixties, however this discussion for some of the movements is very limited. His main focus is on the anti-war movement and the civil rights movement.  Although, these accounts are a good narrative. Anderson only mentions gender and race when he discusses the particular movement concerned with these topics, thus the women’s liberation movement and the civil rights movement are mentioned. Furthermore, although he touches upon most of the movements, he does not clearly explain what their origins are. This is mainly, because the account is chronological, rather than thematically. It seems as if some of the movements started out of nowhere, while most movements have a much longer history and a clearly defined beginning. To avoid this Anderson could have started his narrative earlier than the sixties. For the civil rights movement, Anderson could have for instance started right after World War II, though on the other hand, the goal of the book is to focus on all the movements and not only the civil rights movement.
	The book is an extensive account of the 1960s, and Anderson has used many sources, however Anderson does not cite these sources very well. The quotations are not always cited, nor are they easy to find. An example of this is a speech by Stokely Carmichael on page 231 of the book, and this is also the case for other quotations. On the one hand it is very difficult to use this book as a starting point for a research on the sixties, because he does not mention all his sources, however, on the other hand the book is an extensive account on the sixties and does give a good overview of this decade. 
	Although the book gives an extensive account about the sixties and would be useful for those who want to learn about the sixties and enter this area of history as a tabula raza, it does have some flaws. One of these flaws, for instance is that he mainly focuses on the anti-war movement and the civil rights movement and he fails to also give a detailed account on the other movements of the sixties. Furthermore his argument is not well-structured or well-argued. It is true that the Cold War culture could have brought all the movements together, however this could also have happened in another time period. Anderson discards the history of most of the movements. The book is an easy read, though it is unfortunate that Anderson does not focus on the things mentioned. 
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Searching for an Identity
	In the book The Price of Whiteness, Goldstein argues that from approximately 1875 to 1950 Jews struggled to maintain cultural distinctiveness while negotiating acceptance in a context of a shifting African American and Caucasian American identity. Goldstein explains in the eight chapters the position of Jews in contrast with African Americans and Caucasians. All the chapters deal with a specific time period and in that time period Goldstein discusses the Black and White dichotomy. In his epilogue Goldstein briefly discusses the position of the Jews after 1950. Although the book is very well-structured and a useful source to learn about Jews in white America, Goldstein does not say much about the different kinds of Jews, nor does he explain the term “whiteness.” Furthermore, most chapters revolve around the same argument. 
	Goldstein starts out by writing about the “Jewish race in America, 1875-1895” explaining how the Jews defined themselves and how they tried to maintain their identity while adapting to American society.  According to Goldstein most Jews were considered “white” during this period. Maintaining identity and adapting to Caucasian American society is the central argument throughout the book. The difference lies in how White America perceives Jews through time. According to Goldstein after the Depression Jews could not escape their “Jewishness” anymore. Jews were perceived by White America as non-white. Although Goldstein mentions in his epilogue that famous Jews, like Adam Sandler, nowadays can flaunt their identity, he leaves it out in his chapters. According to the documentary: “The Life and Times of Hank Greenberg” Greenberg was able to flaunt his Jewish heritage, because he was successful. According to Goldstein, Jews were considered during the 1920s and 1930s as a problem, whereas Greenberg was accepted and did not hide his Jewish identity, nor did he entirely assimilate to American society. Goldstein does not point out this difference to the reader.
	Goldstein mainly writes about Jews in America in general. The only difference he mentions is the difference between Eastern European Jews and the Northern European Jews. He, however, does not discuss other Jewish origins and fails to explicitly mention the differences. The book therefore only gives a general outline and introduction on Jews in America and not a thorough explanation on the differences of Jews in America.
	In the book Goldstein tries to explain how Jews were pursuing “whiteness.” Goldstein does not explicitly explain “whiteness” as a term. Goldstein uses African Americans to show the contrast with Jews and White America. Goldstein, however, does not give his definition of the term, nor does he explain where other “white” minority groups are placed on the spectrum. This means that it is uncertain where the Jews were actually placed, and what they were actually pursuing. Goldstein does explain how the Jews paid their price to try to pursue “whiteness.” They could not be proud of their Jewish culture. It is a shame though that Goldstein does not compare the Jews to other “white” minority groups, like Irish Americans and Italian Americans, but that he only compares them to African Americans.  It would have been interesting to see if and why Jewish Americans are different from other White ethnicity groups. 
	Although Goldstein misses out on discussing ethnic White America, he did do a good job of thoroughly explaining what Jewish America looked like throughout the years. It is unfortunate that Goldstein’s book only covers until 1950.  Although he does write about the years after 1950 in his epilogue, he does not thoroughly discuss the ethnic studies revival and differences it brought after the 1950s. Most of his chapters are similar.  The only difference is the position of the Jews. It would have been more interesting if Goldstein had focused on the period after the 1950s, because during this time many changes in ethnic studies have occurred. 
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Hawks and Doves: The Vietnam War Explained


	The twentieth century was a century of wars. It started with the Great War from 1914 to 1918 and it ended with the War in Kosovo. The twenty-first century does not start any better, The War on Terror has already caused many casualties. The War on Terror is compared to the Vietnam War by some. The Vietnam War had a major influence on American society and is still remembered by many. The historical writings on the Vietnam War can roughly be divided into “orthodox history” and “revisionist history.” According to Mary Wilson, an independent scholar with a BA in history, writing about wars starts out with “the ‘white paper’ histories written during or soon after an event by those most closely involved in policy-making. These works obviously reflect their views and are supportive of official policy.”​[103]​ Mark Moyar, a historian and professor at the Marine Corps University, states that 
A small group of veterans and academic historians who rejected the fundamental tenets of the antiwar movements, were, from the beginning, producing works that became known as ‘revisionist.’ Over time, the number of revisionists would increase, but the movement has never made major inroads into academica.​[104]​ 
The group of “orthodox” historians is the most common group that produces historical writings on the Vietnam War. This group, also known as the anti-war historians, argue that the Vietnam War was a bad war and that it never should have occurred. In the early sixties, Americans still had faith in the war and believed it to be a good war, just like the one they fought in Europe two decades earlier. World War II veterans were “embraced” by the American public as heroes and according to Michael C.C. Adams’s The Best War Ever the image of World War II became distorted in the American minds by the wrongful portrayal by both the media and historians.​[105]​ This image was still maintained in the 1950s and 1960s at the brink of the Vietnam War. According to Terry H. Anderson, a historian, under the government of Lyndon B. Johnson [1963-1969] most Americans still believed in “the greatest nation on earth. Faced with an army of John Waynes, the enemy would give up quickly.”​[106]​ However, throughout the sixties more people became critical about the Vietnam war. During this decade people started to wonder about the morality of war and about America’s interference in Vietnam. Although “revisionist” historians are growing in numbers, the “orthodox historians” remain the largest group. This group also criticizes the “revisionist” historians. There are those who state that the historians distort the image of the Vietnam War in order to justify “contemporary was and policies.”​[107]​  
	Others argue, such as David L. Anderson, historian, that the “revisionist” historians discuss the war without taking the public’s reception of the war into consideration.​[108]​ It is almost impossible to reconstruct an objective, historically accurate paper on the Vietnam War.  Even historians disagree upon what themes and topics are historically accurate when discussing this particular war. 




General Themes in Vietnam War History
	As explained in the previous paragraph historians who write about the Vietnam War can be divided into two groups, the “orthodox historians” also known as the conventionalist historians and the “revisionist historians.” The approaches taken by these historians can, according to historian Gerard J. DeGroot be divided into five different techniques. One of the approaches taken by conventionalist historians, according to DeGroot is that of explaining the origin of the war, how the war developed, how mistakes made by the Americans, eventually made the war even worse and how different types of action could have changed the course of history. According to these historians the war should never have been fought.​[109]​ The book Looking Back on the Vietnam War, edited by the scholars William Head and Lawrence E. Grinter, is a collection of essays. Some of these essays refer to how different policies could have changed the outcome of the war. The book The Perfect War by historians James William Gibson explains that the Americans were not prepared for the guerilla techniques used by North Vietnam. According to Gibson the war was organized like a business. He states in his book: 
		Kissinger writes that since 1945, American foreign policy has been based “on 				the assumption that technology plus managerial skill gave us the ability to 				reshape the international system and to bring domestic transformations in 				‘emerging countries.’” He indicates that there are virtually no limits to this 				technical intervention in the world. [...] By this standard the United States has 				virtually unlimited power to control the world.​[110]​ 
Gibson explains how this approach of warfare failed in reality in Vietnam. The American way of warfare could not conquer the guerilla tactics used by the communists. Another book, which argues that the war was unwinnable, is The Hidden History of the Vietnam War by John Prados, a senior fellow of the National Security Archive at George Washington University.  
	Another approach according to DeGroot is that of blaming certain people, who played an important role in the war.​[111]​ President Lyndon B. Johnson and General William C. Westmoreland are for instance usually criticized by historians when using this approach. In this approach President Lyndon B. Johnson is usually seen as the culprit, and Nixon is seen as the president who ended the war. However, there are also books which argue that     the intentions of Nixon and Kissinger were not entirely sincere. The book No Peace, No Honor by Larry Berman, for instance argues that Nixon tried to avoid specific terms in the peace treaty so that he could still continue the warfare.​[112]​ There are many books and articles written about the “scapegoats” of the Vietnam War. One of the paragraphs in this article is devoted to how William C. Westmoreland is portrayed by certain historians. 
	The third approach of history writing on the Vietnam War according to DeGroot is to search for reasons for the war. This means explaining how the war originated and sometimes also how the war developed.​[113]​ Usually these books are narratives, the historian Larry H. Addington, for instance uses this approach in his work America’s War in Vietnam: A Short Narrative History. This book focuses on how the war originated. It links the Vietnam War, amongst other things, back to World War II. This book focuses on the time period between 1939 to 1975. 
	The fourth approach according to DeGroot is that of closure, DeGroot uses the term purgation.​[114]​ This technique is used by historians who use either personal experience or primary sources, like diaries and personal accounts, in order to “close” the war. This technique takes an almost therapeutical stance and attempts to capture the memories of the war from personal accounts. The Vietnam Experience: A War Remembered by historian Stephen Weiss, et al. “is a book about people caught up in a difficult struggle and its troubled aftermath.”​[115]​ The essays in this book are divided into three categories, Commitment, Reassessments and Legacies. The book, however, does not argue anything it is merely a collection of essays with some interesting stories about how certain soldiers committed to the war because their fathers had fought in World War II. Others saw the war as a right of passage. Others explain how the war affected them both psychologically and physically. 
	Another interesting study using this approach is the book Legacy of a War: The American Soldier in Vietnam by the scholars Ellen Frey-Wouters and Robert S. Laufer.  They explain how most of the veterans opposed the war and how the war still has an influence on the veterans.​[116]​ This approach is sometimes also used by directors when they make movies about the Vietnam War, however usually movies using these accounts are historically inaccurate. 
	The Spitting Image: Myth, Memory, and the Legacy of Vietnam by the sociologist and Vietnam veteran Jerry Lembcke is another example of purgation, however it also closely links to the last approach, which is called synthesis. The book argues that it is historically inaccurate to say that people believe the Vietnam veteran was despised by the American public. In one of the chapters Lembcke discusses how Hollywood has influenced this image of the Vietnam veteran. In this chapter Lembcke shows that the movies at the beginning of the war were not as negative as the movies in the years following. The account also links to the final approach explained by DeGroot because it tries to discuss everything concerning the Vietnam veteran and the “spitting image.”
	The last approach used by historians according to DeGroot is that of synthesis.​[117]​ In this approach historians try to combine all major events of the war. They try to give as accurate and complete account as possible. An example of this is The Movement and the Sixties: Protests in America from Greensboro to Wounded Knee by the historian Terry H. Anderson. This book does not claim to focus on the Vietnam War, instead Anderson focused on the sixties. This book is such a good example because it tries to give an extensive account of the sixties and attempts to discuss all the events of this decade, however due to the mass amount of information these books do not cover everything.  One reason for this is because historians tend to focus more on a specific area, in Anderson’s book for instance, he chooses to focus on the antiwar movement and the civil rights movement. 

The portrayal of General William C. Westmoreland and General Creighton Abrams
	The revisionist historians disagree with the orthodox historians who state that the Vietnam War was basically a bad war. According to General William C. Westmoreland: “Vietnam was the first war ever fought without any censorship. Without censorship, things can get terribly confused in the public mind.”​[118]​ Westmoreland was the commander of the American Army during the Vietnam War. Even after the Tet-offensive, a launch of attacks by the North Vietnamese on South Vietnam in 1968, Westmoreland was still under the impression that the Vietnam War could have been won. In his book A Soldier Reports he argues that the Americans were able to win the Vietnam War, however according to Westmoreland, Americans were not willing “to supply the necessary means.”​[119]​ 
	Westmoreland is clearly a revisionist because he believes that the Americans were able to win the war, however when they did not win the war, the Americans blamed the Army and Westmoreland because of it. Westmoreland argues that if he could have implemented his strategies the outcome of the world would have changed. In his account Westmoreland blames the American government for the failures the Americans suffered in Vietnam. Westmoreland is highly criticized by many historians, Andrew J. Birtle, a historian at the U.S. Army center, states the view on Westmoreland by historians, especially “orthodox historians” that: 
		A widely accepted image of the U.S. Army during the Vietnam War is of an 				institution whose mental and organizational rigidity doomed it to failure.
		According to this view, the Army was the prisoner of an institutional culture 				fixated on waging big battles with potent weapons—a culture that 
		neither understood nor was capable of adapting to the challenges 
		posed by evolutionary guerrilla warfare. Historians who adhere to this 					interpretation have portrayed the commander of the U.S. Military Assistance 				Command, Vietnam (MACV) from 1964 to 1968, General William C. 					Westmoreland, as an inflexible conventionalist who ignored pacification and 				the political aspects of the conflict in favor of a strategy of attrition, search 				and destroy operations, and firepower-heavy tactics that were inappropriate 				for the situation.​[120]​ 
	In his article Birtly explains how historians over time have misinterpreted the document “A Program for the Pacification and Long-Term Development of South Vietnam.”​[121]​ Birtly states that “for many historians PROVN became a smoking gun whose fate proved both Westmoreland’s incompetence and the inability of the Army at large to embrace change.”​[122]​ PROVN was a document that “accurately cataloged the many problems that had bedeviled the war effort, offered solutions, and influenced several key decision makers.”​[123]​ General Creighton Abrams implemented some of the suggestions given by the PROVN. Shortly after the Tet-offensive Westmoreland became the Chief of Staff and Abrams became the general. Orthodox historians are usually more positive about General Abrams in comparison to General Westmoreland.  
	This was not the only instance in which the role of Westmoreland was disputed. Westmoreland filed a lawsuit against CBS for airing a documentary: “The Uncounted Enemy: A Vietnam Deception.” According to Westmoreland the documentary states that “he had been at the center of a deliberate deception to prevent Washington from understanding the reality of the Vietnam War.”​[124]​ In 1985 both parties settled. John Prados is an “orthodox historian” who believes that America could not achieve its goal of winning the Vietnam War. He describes that in his book: Vietnam: The History of an Unwinnable War, 1945-1975. In the book The Hidden History of the Vietnam War Prados uses the example of the Westmoreland trial to show that the Vietnam War was again more discussed during the 1980s after it had been silent for a while.​[125]​ Furthermore Prados argues that Westmoreland put his troops in danger and that the documentary by CBS was accurate in its portrayal of Westmoreland. According to Prados:
[I]t was not coincidental that General Westmoreland chose to abandon his lawsuit just after two Vietnam veterans, PFC Daniel A. Friedman and Captain Howard Embree, testified at the trial as to just how dangerous it was in the field in South Vietnam.​[126]​   
In many historical narratives by orthodox historians, Westmoreland is portrayed as one of the culprits of the Vietnam War. When these historians refer to Westmoreland they sometimes also argue that Westmoreland was less transparent in his strategies of warfare, especially in comparison to Abrams, James William Gibson, a left-centered scholar, argues in his book A Perfect War that the Americans fought the war as one would run a business.​[127]​ Military historian Lewis Sorley argues in A Better War: The Unexamined Victories and Final Tragedy of America’s Last Years in Vietnam that the war was won. However, although he is challenging the conventional ideas about the Vietnam War, he is also not positive about General Westmoreland. According to Sorley the Vietnam War was won because Westmoreland was replaced by Abrams. “There lay ahead a better war” when “general Creighton Abrams was announced as the commander-designate in Vietnam.”​[128]​   

The Tet Offensive
	It was already in the early sixties that people started to oppose the Vietnam War, especially students and professors were critical of the war.​[129]​ In 1967 President Johnson decided to boost the image of the Vietnam War. This theme in Vietnam War history is criticized by the conventional historians. In his book The Debate over Vietnam, historian David W. Levy, tries to explain the debate between the left and right-wing scholars who explained the Vietnam War.
The most questionable aspect of the administration’s work in the battle for public opinion was this incurable tendency to present the most optimistic and, in retrospect, self-deluding interpretations of American success and enemy failure. General Westmoreland and Ambassador Bunker were brought home in late 1967 to calm public opinion by spreading encouraging accounts of the progress being made. Critics of the war, both during the fighting and after it was over, accused the administration of being so desperate to report good 	news that it falsified figures and knowingly slanted information.​[130]​ 
	According to Levy the Tet Offensive was such a shock because Johnson had portrayed the war so positively.​[131]​ The Tet-offensive started on January 31st, 1968. North Vietnam and its allies planned a shock attack on South Vietnam and its allies. Many historians have used the Tet Offensive as the breaking point for the Vietnam War. Especially the conventional historians argue that the Tet-offensive was the marking point in which America and South Vietnam had to face defeat. According to the historian Janos Radvanyi “the Tet Offensive would turn American public opinion against the war as markedly as it did.”​[132]​ The Tet Offensive “demonstrated the enemy’s great skill in planning, coordination, and courage.”​[133]​ The Tet Offensive damaged the idea for many Americans that they were winning the Vietnam War. In addition the Tet Offensive also damaged the career of Johnson.​[134]​ The Tet Offensive is a very important event in the Vietnam War. The conventional historians use this moment as a turning point in the Vietnam War. Although under the Johnson administration peace agreements were already on the table, it was Nixon who got the Americans out of Vietnam. The Tet Offensive was one of the reasons why American policy had to change. Conventional historians, like historian William Schoenl explains in his New Perspectives on the War: Our Alies’ View viewed the Tet Offensive as:
[T]he Tet Offensive, exaggerating the horror, disseminating the impression of a U.S. military defeat, and thereby creating a North Vietnamese/ Viet Cong psychological and political victory.​[135]​         
General Westmoreland does not agree with the view that the Tet Offensive was the end of the Vietnam War. Westmoreland “requested additional troops to regain the strategic initiative. Westmoreland believed that the enemy was throwing in all his military chips to go for broke.”​[136]​ The Tet Offensive is referred to as the turning point for both revisionist and conventional historians. The Tet Offensive had an influence because it changed the warfare conducted so far by the Vietcong. It also changed American perceptions of the war.  Eventually Americans started to lose faith in the American government, and after the Tet Offensive few Americans supported the war. After the Tet Offensive the American government knew that they had to withdraw the troops, however the withdrawal could not be seen as a sign for weakness. The American government thus tried to change politics without losing its credibility, however according to many conventional historians the American government had already lost its credibility.

The Peace Agreement
	In 1965 there were already movements opposing the war. In the years following this opposition became more fierce. It is understandable that the changing perceptions on the Vietnam War also influenced American politics.
	On March 31, 1968, Johnson shocked the nation during a televised address 		when he not only announced a cessation of bombing and efforts to begin 	negotiations, but in order to concentrate on these new peace efforts he would not 	seek the presidential nomination of the Democratic party.​[137]​
  In the elections following, Richard Nixon and Hubert Humphrey both run for president. Both candidates promised to the American public to end the war as soon as possible. Nixon emphasized, however, that he did not believe in defeat and that he would win the war. It was a small difference, but Nixon won the elections. According to J. DeGroot: 
Humphrey was also helped by a sudden breakthrough in the peace negotiations. Talks in Paris had gone nowhere; Hanoi’s intransigence was easily matched by Washington’s. Then, under pressure from party leaders keen to avert electoral disaster, Johnson indicated to W. Averell Harriman, his Paris negotiator, that he would halt the bombing in exchange for concessions from the North Vietnamese. Hanoi responded positively, and a vague arrangement was tentatively accepted calling for negotiations which would include the RVN government and, crucially, the NLF. The deal had the backing of President Thieu. On 31 October Johnson announced to the nation that he was stopping the bombing. But on the next day Thieu reversed his position. Anna Chan Chennault, co-chairwoman of Republican Women for Nixon, had used her considerable Asian connections to stir up opposition to the peace plan in Saigon, promising Thieu that he would get a better deal from Nixon.​[138]​ 
The pentagon papers were thus not the only time in which Nixon betrayed the public. It is interesting that in most of this book this incident is not mentioned. Most of the books do mention the pentagon papers, however although Nixon was considered to be a “hawk,” he and Henry Kissinger eventually signed the peace treaty on January 27th, 1973. The peace treaty, however is a much debated topic by historians. Especially, because it is unclear whether the Americans and North Vietnamese won or lost the war. 
	Many historians focused on this topic of whether the Americans lost or won the war. Usually the historians whether they are conventionalists or revisionists argue that lessons can be drawn from the Vietnam War. The conventionalist scholar Robert Buzzanco writes in his book Vietnam and the Transformation of American Life: 
Indeed, since Tet in 1968, Americans had little realistic hope of ‘winning’ in Vietnam - whatever that meant - but still unleashed a vicious and destructive war against the people of Vietnam on both sides of the seventeenth parallel. During the first Nixon administration, 1969-73, over 15,000 Americans died in Vietnam, while over 100,000 Vietnamese and over 400,000 northern Vietnamese perished as well. Not contend with that, the United States continued to wage war in Indochina even after the 1973 ‘peace’ treaty.​[139]​ 
Buzzanco and many historians with him, argues that America should not have interfered in Vietnam at all and especially after the Tet Offensive America should have retreated. Levy discusses that lessons were learned from Vietnam. According to him military and civilian experts could not abandon the views they had before the ending of the war, so the debates still continued.​[140]​  America was divided before the ending of the war into the hawks and the doves.  The latter group wanted to withdraw from Vietnam and advocated peace, and the hawks wanted to win the war by any means necessary, America was also divided after the war. Both groups admitted that lessons should be drawn from the Vietnam War. 
Those who opposed the war tended to draw its military lessons in terms of America’s overextension and the nasty habits the nation had acquired since 1945. The Vietnam experience, they argued, should teach Americans about the limits of their power, about their inability to police the whole world effectively, and about what had become an excessive reliance upon force even in situations where political, economic, and diplomatic solutions were far more preferable and likely to work. The main lesson the country should have learned is the necessity to temper its sometimes arrogant and automatic reliance upon its power, to recognize that even its unprecedented strength must sometimes bow before the dogged and plucky determination of people fighting for a moral cause in which they deeply believe.​[141]​  
Those who believed that the war could have been won, argued that they lost partially because of “excessive sentimentalism of American leaders and their unwillingness to go all the way to victory.”​[142]​ Furthermore, they believed that the politicians should have not interfered with the military.​[143]​ These opposing views on the outcome of the Vietnam War are also present in the historical writings on the Vietnam War. 
	In Conflict of Myths: The Development of American Counterinsurgency Doctrine and the Vietnam War Larry E Cable, assistant professor of history at UNCW states that:
One of the greatest ironies of the Vietnam War was that the Americans, in an attempt to solve a problem that did not exist, created a problem that could not be solved.​[144]​   
He is arguing that America was wrong to enter the conflict and was never able to win the war in Vietnam because of the North Vietnamese guerilla tactics. More books tend to focus on how these tactics were a reason why the American military could not win the war and how America eventually lost the war. 
	There is much to be found on the Vietnam War and different approaches are used by historians, scholars, politicians, and veterans. It depends on who discusses the war, which themes are addressed. There are those who tend to focus on the image of the Vietnam War portrayed, for instance, in movies and books. The war usually is portrayed as a bad war, and most books used for this research follow that category. The Vietnam War is one of the most discussed wars of the twentieth century because the war has been so controversial. Some of the historians have outgrown the discussion of whether the war was a good or bad war. These historians try to focus on how the war has affected the veterans and American society. The book Vietnam and the Transformation of American Life by the historian Robert Buzzanco discusses amongst others how movements, like the civil rights and the women’s liberation movements, were influenced by the Vietnam War. Buzzanco for instance argues that the women’s liberation movement came into existence because of the war. 
	The war has indeed had a great influence on American society, however one can wonder to what extent the war had an influence on movements. Both the civil rights movement and the women’s liberation movement already existed before the Vietnam War erupted. The movement which did originate because of the Vietnam War is the antiwar movement. This movement is usually discussed in most of the books and articles about the Vietnam War because it is intertwined with this specific war. However, historians do differ in their opinions of the influence of the antiwar movement just as the historians differ in dominions of other war topics.  
	There are those who praise Nixon for his achievement of bringing peace, and there are those who blame Nixon for the loss of the war. There are historians who believe that the lessons of the war is that America should not interfere and should become an isolionist nation again and there are those that believed that the war was won. Since there is such a huge amount and variety of works on the Vietnam War it is almost impossible to read and discuss them all in a life-time and especially in a short article like this. There are still books being written on the Vietnam War and some of them try to link the War on Terror with the Vietnam War. Similarly to the Vietnam War, the War on Terror has those who are conventionalist historians and revisionist. It is difficult to understand the full history of the Vietnam War because there are so many dominions, and eventually the history remains a subjective argument, depending on who wrote the history. It all depends on what kind of lens is used to view the war especially because some of the historians are still closely linked to the era of Vietnam. Maybe in years from now a historian will wade through all the books and articles about the Vietnam War and will eventually attempt to write an objective history on the Vietnam War. 
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Mormons and American Exceptionalism in the 19th Century


	Since Christopher Columbus discovered America in 1492 it has been an exceptional country. Throughout the centuries immigrants flooded America to either pursue the “American Dream” or to find freedom. Since the beginning of the seventeenth century religious exiles found their haven in America. In this century Puritans fled England and other countries in Europe because they could no longer freely practice their religion. The Puritans found religious freedom in America. In this time period politics and religion were very much intertwined.  
	It was not until 1787 that the Constitution separated the state and church legally.  This meant that the State officially did not have an influence on the religion it’s citizens practiced. In reality it is different. Church and state are not clearly divided. Dollar bills for instance read: “In God We Trust,” and most presidents end their speech with: “God Bless America.” Furthermore, most American presidents are Protestant with only one or two exceptions. Those who deviate from this “mainstream” America are considered different and are usually not accepted. This was especially the case with minority religions like the Quakers and Mormons in the nineteenth century. However, this deviation from the mainstream is possible in America and that is what makes America an exceptional country. 
	It is because of America’s foundation that Mormonism could develop and bloom into a religion with approximately 13 million followers currently worldwide. Thirty percent of followers have been born into Mormon faith, the others convert or adopt the religion as their own. America alone has approximately 5.5 million followers, which makes them “the fourth largest individual denomination”​[145]​ in America. In order to explain why Mormonism is such a good example of American exceptionalism it is necessary to look at how Mormonism originated, and how the characteristics of Mormonism fit American exceptionalism. In order to give a sufficient overview to this, it is important to have a clear definition of American exceptionalism. The first paragraph will define this term. The second paragraph will give a brief historic overview of the origin of Mormonism. The remainder of the paragraphs will focus on how certain concepts of Mormonism fit American exceptionalism. 

American Exceptionalism
	Alexis de Tocqueville coined the term American exceptionalism in the 1830s. It is used to describe the specific characteristics America has, which makes it unlike any other nation in the world. America is set apart from other nations, especially Western nations in this aspect. Although exceptionalism has a positive connotation it is not always used that way. According to Lipset American exceptionalism is a “double-edged concept [...] we [Americans] are the worst, as well as the best, depending on which quality is being addressed.”​[146]​ Lipset uses, among others, the following qualities in his book American Exceptionalism a Double-Edged Sword: political religion, the American creed, religion, disdain of authority, and absence of a socialist movement.​[147]​ These exceptional traits have made America the country it is today. 

Mormonism
	In 1830 Joseph Smith Jr. published The Book of Mormon. This book has been been used by The Church of Jesus Christ of Latter-day Saints, also known as the Mormon Church. Smith Jr., the founder of Mormonism, was born in 1805 in Vermont. Economic difficulties plagued the Smith family so they migrated to the West in 1816. Smith Jr.’s parents were Christians, but they were not exclusive to one demonation. This fact led Smith Jr. to seek out his own spiritual path. At age fourteen he experienced his first vision in which the Holy Trinity appeared before him. The apparition told him that there was a need for a new leader who could show people the right path. In the visions Smith Jr. learned all about the angel Moroni and his son Mormon. The angels told Smith Jr. he had to bring people to the right path. “The [B]ook [of Mormon] [...] offered answers to questions people of the 1830s were looking for concerning their new continent.”​[148]​ This fact enhanced it’s popularity and Smith’s followers grew in numbers. According to Wacker:
		It gave citizens of the United States, anxious about their lack of deep 					historical roots, a secure place in the grand scheme of things. Above all, it 				helped believers see America itself as a uniquely chosen place, for God had 				selected Americans to serve as the carriers of a restored gospel.​[149]​     
This does not mean that all Americans, who were insecure about America’s historical roots, were followers of Smith. In the beginning of the nineteenth century those who did not follow Smith considered Mormonism to be a sect. During this time Smith lived in Palmyra, New York. This part of New York is also been referred to by historians like Charles Grandison Finney in his book: Autobiography of Charles G. Finney and it was later also used by the historian Whitney Cross in his: “The Burned-over District”: the Social and Intellectual History of Enthusiastic Religion in Western New York State 1800-1850. The Burned-over district “was fertile ground for new ideas to take root and spread to other parts of the country. It became a ‘psychic highway’ for New Englanders who left the East and headed West in search of new ways of life.”​[150]​ This made it possible for Mormonism to thrive. The burnt-over district was an era known for its revivalism. Many historians have referred to this part of New York to be important for Mormonism. 
Jan Shipps focused on Mormonism as a distinctive religious tradition. In the unsettled environment of upstate New York, Shipps argued, Joseph Smith rejected traditional Christian denominations to create a whole new worldview. Mormonism’s upstate beginnings profoundly shaped its development until the last decades of the nineteenth century. In his biography of Joseph Smith, which ended in 1831 when Smith left New York for Ohio, Richard L. Bushman also emphasized Mormonism’s roots in the transplanted Yankee culture of upstate New York. Leonard Arrington reinforced the importance of 	upstate New York when he identified five specific developments in the 1820s and 1830s that shaped Mormonism, he argued, for 150 years: Joseph Smith’s visions and revelations, the publication of the Book of Mormon, church organization, missionary work, and mutual aid.​[151]​ 
Historians and scholars have thus argued about the significance of the burnt-over district and according to some it has been of great importance for the development of Mormonism. However, although this area was known for its religious diversity, people, like the Mormons were not always accepted. Smith and his followers, therefore, left to Kirtland, Ohio. In Ohio, “[t]hey built a temple and Smith began to receive additional direct revelations about doctrinal matters.”​[152]​ It was during this time that plural marriage became part of Mormonism. Mormon oppression continued, and they left to Missouri in 1838.  When they were still not accepted, they left to Nauvoo, Illinois. 
	According to the historian Ryan Hart the Mormons thrived in Nauvoo and established an important economy there. In Nauvoo the economy was based on “the construction of housing and public buildings for the rapidly growing population.”​[153]​ However only so much housing is needed. After the construction was finished the economy was mainly based on credit and this made the economy weak. Furthermore according to Hart:
Much of the economy of Nauvoo was based on credit. After a few years, the weak economy of the town became more of a problem. The lack of money and old debts from Ohio and Missouri caused the Mormons to resort to declaring bankruptcies and other maneuvers to clear their debts. One thing they did that caused them big problems in the area was the general policy not to repay debts owed to non-Mormons. These things caused economic problems in Nauvoo and political problems for Mormons in the state of Illinois. Joseph Smith, the Mormon leader, was blamed for these decisions.​[154]​
This meant that more people became aggravated with the Mormons and people were opposing against the Mormons again. The Mormons therefore eventually left to Utah in order to keep practicing their religion. 
	In the 1830s Mormonism and politics became more intertwined and religious persecution became more severe. Mormons separated themselves more and more from mainstream American society. Hill states that in nineteenth-century America most Americans did not want to be governed by a government with one denomination.​[155]​ The Mormons, on the other hand, wanted, “an all-inclusive community with social, economic, religious, and political aspects.”​[156]​ According to Hansen the Mormons denomination became more political in 1844.​[157]​   
	Smith, would not accomplish his goal of creating God’s Kingdom on Earth.  He was murdered on June 27th, 1844. After Smith’s death Brigham Young became the president of the church. The Mormons were divided on the concept of plural marriage, even Joseph Smith’s brother did not agree with the concept.​[158]​ The church officially denounced polygamy in 1890. However polygamy is still being practiced today by some followers, not all of them are Mormons. Most Mormons today however just live according to some practices within the Mormon Church, but not necessarily all. 
	According to Nathan B. Oman historians have not written that much about the legal implications of pluralism in Mormon religion.​[159]​ Sarah Barringer Gordon’s The Mormon Question is about this topic. In her book she argues that anti-polygamy was important to the anti-Mormon legal campaign by the federal government.​[160]​ This is not the only instance in which legal history and Mormonism are compared. Oman’s article “Preaching to the Court House and Judging in the Temple” explains how the Mormon court originated and how religion and law were intertwined in the nineteenth century.​[161]​ In all the examples used above religion and politics are intertwined. It is difficult to separate religion and politics, especially because the Mormons wanted their own political system and may be seen as a threat to American society.   

 Political Religion and Mormonism
	One of the characteristics of American exceptionalism is that of “political religion.” This term describes how America was one of the first countries to become independent, and how this has affected American’s love for their country, which is almost religion-like.​[162]​ For Americans, it is also almost impossible to have a shared common history. After all, the country was founded by immigrants. This means “that becoming American was a religious, that is, ideological act.”​[163]​ This is one of the reasons why America is so patriotic.  According to Hofstadter: “it has been our fate as a nation not to have ideologies, but to be one.”​[164]​  America has been built upon many ideologies.  America and religion have a different relationship in comparison to Western countries because of this.  Even Mormons who believe in a Kingdom in Heaven, believe that America is the next best thing, meaning that the Kingdom on Earth should be established in America. 
When the book of Mormon first appeared on March 26th, 1830, it verified what most Americans already knew. It was God who had delivered the United States from British monarchy and endowed it with republican liberties. Speaking in the Lord’s name, the pre-Columbian Mormon prophet Jacob proclaimed that America would “be a land of liberty unto the Gentiles” and promised that there would “be no kings upon the land.”​[165]​ 
This feeling is still present in American society today. Most Americans still believe that God is on “their side” in wars and that they are a sort of “the chosen people.”  Although, Mormons felt that America was the place to settle their kingdom, it did not mean that they had the urge to withstand the tribulations they faced in the mid-nineteenth century.​[166]​ Like the Jews in the Old Testament they took a journey to a new land, where they could establish their own Kingdom. The Mormons settled in the Great Salt Lake area, present day Utah, but then it was Mexican territory., America has always been seen by the Mormons as a Chosen Land.  It is one of the big themes in The Book of Mormon.  A verse in The Book of Ether, for instance writes: 
Behold, this is a choice land, and whatsoever nation shall possess it shall be free from bondage, and from captivity, and from all other nations under heaven, if they will but serve the God of the land, who is Jesus Christ, who hath been manifested by the things which we have written.​[167]​
It is because America did not accept the Mormons that the Mormons fled from America, however the Mormons never gave up on America. Crowther explains: 
Even before crossing the ocean to arrive in the Americas, Nephi had a glorious vision. He was shown many events, which would transpire in the promised land. [...] He saw the Lamb of God coming among them and Christ choosing and ordaining twelve disciples in America, [...] He saw the descendants of his brother Laman (the Lamanites, forefathers of the American Indians) conquering his descendants, [...] Nephi’s vision swept forward to the end of the dark ages when he saw many “nations and kingdoms of the Gentiles,” which were across the seas from the Lamanites here in the Americas. In his vision he foresaw what many Latter-day Saints believe to be Columbus’ arrival to the Americas. [...] Nephi saw in his vision the Spirit of God inspiring other Gentiles to leave the captivity and oppression of their homelands and sail to the Americas. [...] He also saw the inhabitants of America being “lifted up by the power of God above all nations, upon the face of the land which is choice above all other lands.”​[168]​
	These examples show that America has always been the chosen land according to The Book of Mormon. Although the Mormons saw establishing their kingdom on Earth as the most important principle, it did not mean that they did not want to establish this kingdom in America. However, during the mid-nineteenth century Mormons were more harassed and eventually they left to seek their spiritual freedom. This is, however, still a good example of why Mormonism and American exceptionalism are so closely linked. Americans see their country as the best country in the world, and in a way as the chosen country. Mormons see America as their chosen country. Mormons can be considered, in such a way, American, however they would still place their chance of having a kingdom on Earth first.  It is not surprising that the closest kingdom they have on Earth is established in Utah, America. 

The American Creed
	Next to the Constitution, the American Creed is one of the most famous texts in America.  According to Lipset, “the American Creed can be described in five terms: liberty, egalitarianism, individualism, populism, and laissez-faire.”​[169]​ Liberty embodies the freedom of speech and religion. According to Hoover, American individualism is:
America [...] has tempered the whole conception of individualism by the injection of a definite principle, and from this principle it follows that attempts at domination, whether in government or in the processes of industry and commerce, are under an insistent curb.​[170]​ 
According to Hoover individualism is mainly focused on the political sphere, this explains why Americans distrust the government. According to Yankelovich American individualism is a bit more than only the distrust of the government:
A belief in individualism is, of course, as old as the nation itself. But prior to the 1960s, American individualism focused [...] freedom to speak our minds, to pursue our own religious beliefs, to live where we chose to live.​[171]​ 
The latter definition of individualism is closely linked to Mormonism. However, Mormons did not always have the freedom to speak their minds, nor to pursue their religious beliefs, though America.  It is one of the few countries where a religion like Mormonism could thrive. It is easier to explain the concept of egalitarianism with the help of the concepts liberty and individualism. Egalitarianism means having opportunity to achieve goals. According to Lipset:
[I[n its American meaning [...] involves equality of opportunity and respect, not of result or condition. These values reflect the absence of feudal structures, monarchies and aristocracies. As a new society, the country lacked the emphasis on social hierarchy and status differences characteristic of post feudal and monarchical cultures.​[172]​ 
According to this concept every American has the liberty to pursue his or her dream, this does however lead to individualism and survival of the fittest. Although the Mormon religion was able to establish itself because of these conditions, it does not mean that they also follow these terms. 
In the early years in Kirtland, the Mormons, like the Shakers or the Moravians, practiced a form of economic communism in which the church held title to all property and possessions.​[173]​
In the nineteenth century Mormons tried to set up an economy in which everybody was equal and nobody would end up without money. Smith had an idea for a national bank:
When the people petitioned for a national bank, I would use my best endeavors to have their prayers answered, and establish one on national principles to save taxes, and make them the controllers of its way and means.​[174]​
The idea for the national bank came from a vision Smith had in the late 1830s. This was not the only vision Smith had. He had earlier ideas and revelations about sharing economic security. In the early 1830s after a revelation, Smith suggested to consolidate church funds through the United Firm.​[175]​ The firm, however, got closed in 1834, because it was not successful. Although Smith’s revelation remained:
That ye may be equal in the bonds of heavenly things, and earthly things also, for the obtaining of heavenly things. For if ye are not equal in earthly things ye cannot be equal in obtaining heavenly things.​[176]​
It is unclear if Smith also read Marx, since his ideas do resemble Marx’s. Followers of Smith believed that he indeed had a revelation and because this revelation came from God.  They did not think the bank could collapse, they therefore brought their money to the “anti-bank bank” in Kirtland, Ohio, and the official name was Kirtland Safety Society Anti-Banking Company. It is not really known whether Smith and the elders stole money from the bank or just made some wrong investments, however the bank failed. 
	Creditors swarmed in upon Joseph armed with threats and warrants. He was 		terribly in debt. There is no way of knowing exactly how much he and his 		leading elders had borrowed [from the bank.] [...] Thirteen suits were brought 		against him between June 1837 and April 1839, to collect sums totaling nearly $25,000.​[177]​
Although, the American Creed cannot entirely be implemented on the foundation of the Mormon bank, it does share some similarities. Egalitarianism, liberty and laissez-faire, for instance, made it possible for the Mormons to establish a bank. However, because the Mormons wanted to establish a theocratic government, the creation of the bank also interfered with the concept laissez-faire. Though, without the American Creed it would almost have been impossible for the Mormons in the nineteenth century to establish their bank in America. It is remarkable though that the concepts which made it possible for the Mormons to establish their “private” society also contrasted the very ideas they were based on.

Religion
	Today America has a plurality of religions. This was not the case when the nation was founded in 1776. Religion still has an important place in American society.  Some still attend churches regularly, and those who do not attend churches are constantly exposed to religious outings, for instance the phrase: “God bless America.” The rise of various religions started in the nineteenth century. One of the reasons for this trend was the Constitution. Jefferson wrote in his book Notes on the State of Virginia:
The legitimate powers of government extend to such acts only as are injurious to others. But it does me no injury to say that there are twenty gods, or no God. It neither picks my pocket nor breaks my leg ... Reason and free inquiry are the only effectual agents against error ... It is error alone which needs the support of government.​[178]​ 
Since the government “did not interfere” with the spiritual lives of its citizens, Americans were able to explore their own religious beliefs. At first this only applied to the federal government and the state governments still had the choice to interfere. Some of these states did interfere, for instance Connecticut, New Hampshire, and Massachusetts. Some believers left these states in order to practice their religion. 
	America is mostly founded on evangelical Protestants and they have therefore influenced many other religions.  Most of them originated in the nineteenth century, in America, for instance Methodist, Presbyterian, and Baptist.​[179]​ The Protestants have also influenced the Mormons. Smith used the Bible as a guideline for his beliefs and many of his visions resemble Biblical stories. It was in the nineteenth century that “the growing prestige of the Holy Book, as interpreted by oneself, reached its apex.”​[180]​ Smith was not an exception, however as time grew he deviated more and more from the mainstream. Furthermore, at first Smith made little changes in Biblical verses, but eventually the changes became more severe, especially the texts concerning prophecies.​[181]​ The acceptance of The Book of Mormon was diverse, some saw it as a reinforcement of the “old scriptures” and other saw it as a threat.​[182]​ Mormons were not the only religious group who were seen as a threat to mainstream evangelical Protestant America. Groups like the Quakers and the Baptists were also seen as odd, though these groups were according to Hill not met with violence, and the Mormons were.​[183]​ 
	Religion was an important aspect of American society in the nineteenth century. Many of the presidents had some kind of belief in God. The reason that there was not a strict pattern or denomination is because of the Constitution.  Americans were able to practice whatever religion they wanted because of this document. Because of this in the nineteenth century many Americans started to experiment or develop their own beliefs and sometimes also their own religion. According to Lipset America is also the country where most believers adhere to sects. Lipset also writes that:
American Protestant sectarianism has both reinforced and been strengthened by social and political individualism. The sectarian is expected to follow a moral code, as determined by his/ her own sense of rectitude, reflecting a personal relationship with God, and in many cases an interpretation of biblical truth, one not mediated by bishops or determined by the state. The American sects assume the perfectibility of human nature and have produced a moralistic people. Countries dominated by churches which view human institutions as corrupt are much less moralistic.​[184]​ 
The above is a great description of Mormonism. Smith was the authority figure who interpreted the Bible and wrote his revelations down. The reason why sects are able to survive in America is again related to the separation of Church and State. Since the government does not want to interfere with the private spiritual lives of its citizens, Americans are able to believe and to adhere to any belief they want. In Europe, for instance, history is different, in those times State and Church were not always divided and the Church was influenced by the State. According to Lipset the view of people is also different: “countries dominated by churches which view human institutions as corrupt [...] stress inherent sinfulness, human weakness.”​[185]​ From personal experience it shows that American religious life is based more on believing as a personal effort, meaning, inherently being good, than that it is a Divine effort. This Calvinistic belief, although present on the surface, is not as deeply rooted in America as it is in Europe. This also explains why most Americans in wartime believe that they are fighting on the right side and that God is on their side. 

Disdain of Authority and Absence of a Socialist Movement
	Another trait for American exceptionalism is disdain of authority and the absence of socialist movements. Lipset explains that the disdain of authority is “the American revolutionary libertarian tradition [that] does not encourage obedience to the state and the law.”​[186]​ 
	A particular example of when Mormons do not listen to the government is in the case of pluralistic marriage. It is interesting that this is also one of the insistences in which the government interferes with religion. Some sources argue that the vision of plural marriage came to Smith in the early 1830s, however it was not until 1843 that Smith “dictated a lengthy revelation on the doctrine of marriage for eternity. This revelation also taught that under certain conditions a man might be authorized to have more than one wife.”​[187]​ Polygamy came under great scrutiny during the following years and it got abolished by the American government in 1862. However, the Mormon church officially abandoned polygamy in 1890. Although the church has officially denounced plural marriage there are still a minority of Mormons that still practice polygamy. On the internet Web sites can be found which “promote” plural marriage, for instance the Web site “What is the Purpose of Plural Marriage?” by W. John Walsh reads: “If you are someone who objects to plural marriage, then I would challenge you to search within yourselves.  There is no doubt in my mind that your attitude towards plural marriage will determine your place in eternity.”​[188]​ Another website which proofs that plural marriage still exists is: “Journey in Plural Marriage Blogspot.”​[189]​ On this website mainly women complain about their plural marriage. 
	Polygamy was not accepted in the nineteenth century either. Although the church had to abandon the concept they were still practicing polygamy. Church leaders, like Brigham Young  and Orson Pratt used the Bible and The Book of Mormon. It was not surprising that Mormons turned to the Bible, because Americans were very well used to referring to the Bible in favor of their lifestyle. Biblical texts were, for instance, used by abolitionists and slaveholders to proof their argument.​[190]​ According to Barlow:
Pratt’s biblical rationale for polygamy resembled the South’s scriptural defense of slavery. Focusing on a dozen or so Old Testament texts, Pratt argued that polygamy, far from being condemned in Israel, was assumed as legitimate and merely governed as a matter of course.​[191]​  
Although the Mormons used authorative texts it does not mean that they were accepted by Americans nor by Mormons.
He [Smith] feared, however, that many might find polygamy, as well as some other recent doctrinal innovations, “too strong a meat” for their taste and that schism and apostasy would result. This proved to be the case when perhaps thousands left the church or followed schismatic leaders who repudiated these doctrines after Smith’s death.​[192]​ 
Some Mormons obeyed the federal government, however some also discarded the law and left the church Smith had founded. Smith more and more made rules about how one needed to live one’s life. He tried to set up a government and tried to participate in the government, he intended to run for president in the 1840s, however he gave up, because he got criticized.​[193]​ After Smith’s death in 1844 Brigham Young became the next prophet. Young guided the Mormons out of America to the Great Salt Lake area, which was then Mexican territory and settled there in 1847. Here the Mormons again attempted to create Zion, a utopian society.​[194]​ Although Smith did not accomplish the creation of his kingdom, Young came close:
 As part of the Compromise of 1850, the Territory of Utah was created. Brigham Young, upon learning of his appointment as territorial governor, began to organize the territory before the arrival of non-Mormon officials.
						[...]
[A] Mormon state government, functioning since March 1849, continued to serve until April 1851 when the territorial government took over. Since Brigham Young had been governor of the state and now was appointed territorial governor, little changed at first.​[195]​
Although in March 1848 the Mormons finally established a Mormon state government, it was not the first time that Mormons had tried to create their own government. This theocratic government, however, was not accepted by all Mormons:
Most of the Saints who rejected Brigham Young and the Twelve Apostles also disapproved of those idiosyncratic features of the church that most sharply divided it from traditional American religious life - the maintenance of a separate theocratic community, political revelations, special temple ordinances, plurality of gods, and polygamy.​[196]​ 
These Saints relied on the American principle that the government should not interfere with the private lives of citizens. Thus not all Mormons followed the principle. Still most Mormons are more strict in their following of the rules than mainstream American religion, however it does not differ that much from how strict other minority religions are. 
	The absence of a socialist movement is another feature of American exceptionalism. According to Lipset this has to do with the absence of a class system and the distrust of the government.​[197]​ The Mormons, however, as stated earlier, tried to set up a bank and provide other economic necessities for the poor. In this aspect the Mormons do not resemble American exceptionalism, however it must be said that Mormon religion is a product of its time and surroundings. Since society in nineteenth century America was more able to be open to other religions and other thoughts, though they were sometimes met with a lack of understanding, Mormon religion was able to originate and to survive. 

Historiography of Religion
The Puritans fled Europe to pursue religious freedom in America. The literature they left is mainly about religion. Although religious writing has been around for centuries, it was not until the nineteenth century that historians begin to seriously write about religion in American society. 
		[I]t was among foreign visitors or occasionally among Americans
		who were exposed to other societies and cultures that an impulse
took root to note and begin to puzzle over the place and significance of religion in society as it took over the place shape in the New World.​[198]​
The religious documents before the nineteenth century were mainly theological writings instead of historic writings. According to Wilson:
 		[p]re-nineteenth-century interpretations of America’s role in world history
		typically derived from schemes of meaning that privileged biblical revelation.
						[...]
		[W]hile accounts like these could be the basis for frameworks of historical
		meaning, nonetheless, they do not necessarily qualify as exhibits of critical
		history writing or antecedents of modern historiography.​[199]​ 
These theological writings can be a good source for historic writing and for getting an understanding of American culture. The theological writings of John Smith also began during the nineteenth century. Smith started writing The Book of Mormon in 1828. The Joseph Smith Papers, which for instance includes: revelations, diaries, journals, a Bible revision, and manuscripts for a history of the church, is such a theological writing. It was then when Mormon religion was evolving that the historiography of religion was in its elementary stage. The books about Mormonism in the nineteenth century are therefore mainly theological writings.
	The nineteenth century, however, was a turning point for writing about religious history. According to Wilson: 
The nineteenth century [charted] the true beginnings of the historiography of religion in America, that is, self-conscious interpretation in historical terms of the religious behaviors and beliefs peculiar to the nation that formed as the political construct we conventionally label America.​[200]​
During this time period America also struggled to define its politics and religion. It is therefore not surprising that most religious leaders also gave their view on politics or tried to run for president. Smith for instance had the intention to run for president.​[201]​ This was made possible, because of the New World’s political ideas. The Founding Fathers had accomplished their goal of political freedom and religious freedom. The reason why many “new religions” originated during the nineteenth century is partially, because of these new views. 
The young nation’s religious diversity flourished during this century. Religious groups themselves started keeping track of their histories, Mormons for instance had to 	secure their deed ancestors’ places in heaven by baptizing them by name, going back at least four generations (thus accounting for the Mormons’s impressive efforts to recover the genealogical history of thousands of U.S. families).​[202]​
Mormonism did not only keep track of history, it also “rewrote” history in order to explain American history. 
According to The Book of Mormon, ancient peoples of Hebrew extraction came to the New World on barges about 600 B.C. settling in Central America. The leader was Lehi. [...]Lehi’s sons divided into two clans, the Nephites and the Lamanites. [...] on the whole the Nephites proved to be righteous. [...] The tribes struggled against each other for centuries. [...] Finally [...] the Lamanites slew all but two of the Nephites: the great warrior Mormon, and his son Moroni. Mormon then wrote the story of these New World argonouts on the golden plates. [...] In the meantime the victorious Lamanites became increasingly dark skinned and ignorant. Their descendants formed the Indians whom the Europeans encountered a thousand years later.​[203]​  
Although the above passage is not a history about how religion shaped America in the nineteenth century, it does show how religion and the history of America were intertwined in the nineteenth century. Indian stories about the coming of Puritans, for instance, also refer to religion and the shaping of America. 
	According to Wilson there were two types of individuals who gave “the most acute nineteenth-century insights into the place of religion in American history,”​[204]​ those who were immigrants and those who were Americans who had knowledge and sometimes even experience with other cultures.​[205]​ An example of the first group is, for instance, Alex de Tocqueville and Philip Schaff, of the latter group Robert Baird. Baird was a missionary in Europe and he “produced [...] a chronological account of religious movements.”​[206]​ These intellectuals paved the road for later historians who focused on how religious movements had shaped America. 
	In the twentieth century the focus was no longer only on what religion entails and how it shapes American society, but also on how to interpret American religious history.​[207]​ Since the 1970s the focus no longer lies on American religions as a whole, but more on the plurality.​[208]​ 
	It is not until the beginning of the twentieth century that history books about Mormon religion appear. One of the first books published on Mormon religion stems from the 1930s. This six-volume history A Comprehensive History of the Church of Jesus Christ of Latter-day Saints, Century 1 by B.H. Roberts is written to commemorate the Church’s centennial. It is not until the 1950s and 1960s that writing about the history of Mormonism becomes popular again. In 1965 the Mormon History Association was founded. According to its website:
MHA was organized to promote understanding, scholarly research, and publication in the field of Mormon History. For the first seven years, until 1972, it operated as an affiliate of the AHA [American Historical Association]. In 1972 it became an independent organization with its own annual conferences and publications. The Journal of Mormon History, the official publication of the association, began publication in 1974.​[209]​
Mormon history is therefore a relatively new field in history. There was a trend in the sixties and seventies of the previous century that the academic field was becoming more diverse and more focused on minorities in contrast with other decades. Recently there has been a revival of historians writing about religion.​[210]​  
	Most of the books and Web sites used for this research are focused on how the Mormon religion tends  to be part of American society as a whole. This is just how few of the first historians, Tocqueville and Baird, viewed history of religion in American society. Most historians tend to first give a brief overview of the place of Mormonism in American society and how Mormonism originated. Another theme they frequently use is that of how Mormonism is part of a variety of other religions or it is just sometimes compared to one religion. It is true that most of the books used are written before the twenty-first century. The articles and books used after the twenty-first century seem to differ a little from the books and articles written in the second half of the twentieth century. These articles mainly focus on one theme and of how it affected a specific area of America. 
	Many books written on Mormon history are written by Mormons themselves. Usually the books are focused on the religion and the origin of the religion and why it takes such an important place in American society. 

Criticism
	It is almost impossible to know if Mormonism could have existed without the possibilities Mormons had in America. It is, because of the ideas laid out by the founding fathers that Mormonism had a chance to be born and to live. That is what makes America exceptional.  These ideas made American society the pluralistic religious society it is today. The ideas which are conveyed in the Creed and in the other instances mentioned earlier in this article point out that it  was possible for American society to become a pluralistic religious society. Although Mormonism does not fit all the characteristics of American exceptionalism, it is truly an American religion. This is not only because it originated in America and that America has the most followers, but because it fits many American exceptionalism criteria. Mormons believe that America is the chosen country and this is something which most Americans believe. America is seen as the best country in the world and is seen as a superior country in the minds of many Americans.
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